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PREFACE. 


Tin's Locttin?, n porlinn of winch 
read hofor<} (he Agra College Literary 
♦Society, was prepared solely for tli-: 1 );mm,*- 
fit of the studenfs reading tin* Vcflant i 
Snlr.as and llnj Vedanta *Sarn v. ith mo in 
the Agra Cullegf?. The main <d)jeet of 
the Lecture is to give Ixjginiun’s a gener.;] 
outline of the highly :,h'.trn--e sy.'-lem of 
the Ved tTJta Philosophy, and to examine 

briellv its value when teted hv tin; 

♦ ♦ 

nn>dern ideas of "Western I’hil'e tph}'. 
Tin.' rosnlts of iii<)U.*rai Scifjo' ■! have at- i 
been adduced to '-h'-'V.’ t h..; llu' \'i d iof i 
riuite(i|thy c-iU be. ijiterpr. b i -.tily 


with tin’ 

in. 
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am 


If ift ae ?e liat- -1 
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«■<{ tl".' Vi l-.nv. ’ -1 : ; 
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uiitlcr.'loorl properly. Por this reason I 
Ii'ivo iric l my ])cst to avoid thorn, and 
vrherc they vrerc nnavoidahlc, the tcchni- 
c =1 ex]n-o'-sions have hcen explained in 
Mmpio Pnplisli. The English rendering of 
the S aishrit extracts quoted, tvill, it is 
iioped. enable readers to understand their 
.'-.pp'iicilion even if they arc not acquain- 
ted vrilh the Sauslcrit language. 

The object of the Ijecturc being to 
exjtl'dn only tlic Philosophical phase of 
tb.e Vcdar.ta .system, care has been taken 


‘-i ;.-ro.von{. it froni clashing with any 
f-Mier religious system. 

I’.i presenting this Lecture before the 
Pi’blic, T beg openly to .state that I have 
:.of vcfitnvcd to introduce anv new 
otnni' ri on tlio subject of the Vedanta 
'.iilty, nor have I suppressed any- 


impoi-tancc with the object of 


pr 'peheing tl.e rcadcr.s in favour of this 


: v. t- m (if Philosophy. 


HI 


I Imvc moreover, rpiolcu tlu*. rmd 

hi inmiy plnees iiic expre^f-ions, rvf (Huor- 
ent lailborf on Die subject, v.-berc they 
np])'* iro'.l to mo to throw on r.ny 

point.. The dot-iils of Ibt? Ve-onnt'v sy.k- 
teni liiiVo biicn left imlonel.etl buin^ 
beyjnid tlnj .'^copi? of ibis monnol. 

:.T. L. B. 

rt hruaru loil. 



Preface to the Second Edition. 


All copies of the first ctliiion being 
orclr.nEiod it hns become necessary to 
i'sMc n second edition of tins book. 
Adv:intr.j:e is taken of this opportunity 
to include some important aspects of the 
A’cV-.nt:'. Pbilosopby in tlic form of an 
.'.pper.dij:, 

"My best tbanlcs arc due to Principjil 
C. Bbr.ttacbarya M. a. of Ambala for 
help in the preparation of the appendix. 


ISr. Jj. Bhattaebarya. 



A LECTURE 


C.-K 
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Mtt. PEEStDENT AKD GeSTLEMEK, 

BoCorc bcginnmg my Lcctiiro, I beg to 
oSor my thanks to the members of tho 
Agra Oolkgc JAieranj Society^ for doing 
mo the honour of permitting mo to 
approach them on a subject which is, at . 
present, an c?cry-day topic vrfth many 
ieamod oriental scholars dud which is one 
of tho dearest possessions of us — theun* 
foitunalo Hindus of India; 

At tho outset. genUomen, I must inform 
you iliat our subject will bo essentially a 
philosophical and not a mligiousono. It 
Is ncitbor desirable nor very pleasant to 
handle hero Uie religious pliasc of our 
auhjoet, and so I shall gladly Kavo it to 
}>e judged by the indiridunl cliuice and 
dtsereUon of my oducatod audience. 

Before dealing with any system of 
phUosopity, It Inihorcs us to explain briefly 
Ibo neoesi^ilT anl utility of philosophy 
in general. Firi-tly, people, and often 
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loarncfl p-''oplo. sny that the -world is too- 
i>nvy to liston to piirely theoretical spccu- 
Intinns. In reply to this I may he allowed 
r. riiarlc, in the langn-ii'c o£ a great 
pht]oso))hor,“that philosophy is indispons- 
rd'/lc, inasmuch as. in not philosophising* 
wo mnst jihilosophiso.” To make the idea 
vh-iT 1 may say, that in the very act of 
’ji\ing our reasons against philosophy, -wo 
must have recourse to philosophy itself. 
Tiius. roughly speaking jjhilosophy means, 
VKpi'duing anytlung hy applying our rc- 
-.oor.ing faculty, and tliis wc cannot help 
doit I ‘j: every day of our life. Such is 
human iiature. Secondly, that philosophy 
(he.oroticvil is not a reasonable ohjeciion. 
Tor V, c sec that the theory of gravitation, 
the theory of heat, the theory of electricity^ 
ri'.f th<-.vy of inodicino, &c., arc no more 
thr.n ti eorie-* and yet they arc not despis- 
'd as j-nch. On the contrary, they 
arc nn-vers'dly accepted and admired. 
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Tlunlly, ^^gardiii" ihc vnlnc aiul ti«c of a 
<»f jdiilo.cniihy, J must toll yo!i» 
{]j;it it ili'pciuls entirely uj)on the impor- 
t.iuc'* of the Riltjoct-iiiaitei*. Some people 
t^ilk of n pliilosopliy of eoolcinj:. In 
reference to this, a learned author lias 
‘^aid, that, the Greelcs hrought philo' Ojdiy 
down from Iloav^'n and that jonie ])eop]<f 
have deuraded it hv introducinir it into 
their lalchons. Thus it is (dear that the 
philosophy of any thing will h^* as im- 
portant as its suhp.'i'l matter i^. It appears 
thneh're, that the system of philo'-ophy^ 
wliieh treats ahout sujH’.rnaf.iral things, 
must noeessarily <‘onvey with it snje r- 
U'iiural erandror, and so p«)c.i a}U 
.'deorhin*' importance, f^o imud} ahuut 
the noe'.'--;tY and utility of jdjih'-^jphy in 
s;eueral. 


Nou, gi-r»tle!5),'n^ 1 sh'e.dd 
ill tte^ling, exsTninin-.r, and uti’i? 
as\**.e;nof pliilo’ i-pliv . uh-jeh 


'tare 



; e?. ' 
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nv-=.tT.%c-t, vcc rauiiT exercise a very 
ansniint oi caption. This caution 
Itc’: ir. this that "when wc to niulcr- 
st.an-l a philo~fijihical subject fully, \vc arc 
to fix in ottr ininil the clear and distinct 
ideas of the question stripped of words; 
and sfilihc-v.ise, in the course of reasoning 
to tahe up the author’s ideas, neglecting 
!\js words and observ'ing how far thov arc 
connected or separated from those in ques* 
lion. Vt'c shnuhl he ever watchful against- 
what’^cover might conceal or misrepresent 
i!jo subject in hand, and we should 
throiuchout the course of discussion keep 
the precise point steadily in our mind, and 
tuder not the lea'll alteration in any 
uay. Tins being true of r.l! philosophy, is- 
^•rnphaticrdly true of the Vedanta pliilo- 
NnpUy. We find, uow-a*days, many 
pVihl’.'':i1i‘>ns of h ioks on this subject, 
<ov.'S' <'-t '.he:n dc-^c-rvc-lly excite our ad*- 
; v'i;i]e others, our scorn and 
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disgust. The best advice for our youths, 

O 

over whelmed with such a host of Vedau~ 
tic hooks, wll he to read them with the 
proper caution spoken of before, and to 
deal with them according to their res- 
pective merits. Once for all, I must tell 
you that it is interest, bias, ignorance and 
want of proper impartiality, which are 
singly or jointly the fruitful causes of 
Tnisrepresent ing a subject with a view to 
■expose or cxiol it. A fair criticism, as you. 
know, is a rare gift with man. 

ICow we come to our subject. Gentle- 
men, I should tell you that the selection 
of your .subject has been very oppor- 
tune at this lime, when much intere.st is 
for the sttbjcci owing to something 
like a revival of Hinduism all over India, 
to the occaMonal visit of learned oriental 
vcholnrs of Europe, and to the admir.ihlc 
public'itions of such treatises ns Professor 
MaxMollcrhs Lectures on Vedanta and, 



f> 
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-r DuoJscn^i; ^rclAphysic?. Indeed 

we C vni'.f't ilo v.ithoiit Vcdaut.a in ourpre- 

.•"‘'nt «ir.tc of Imnsition. Thus, gcntlc- 

tne*!, y,'.u nre quite ren^^-'nahlc in select- 

inc your subject. But, nt ilie .‘^ametime, 

J nra <-cry to inform you that you arc- 

r.f!* very ft'rUuiat>' in selecting the person 

avho is to deal with it. Gentlemen, as you- 

kn^'W, I do not pretend to he a specialist in 

j\r.Y hr.ancU of fianshrit Icxarninc, nor do I 

P'1,- any .vciy rich store of infornia- 

lionr.l/eat the grand .'subject of to-day, viz 

the Vc.lant.o, which, though expoiindoJ in 

J55any volumes by our greatest learned 

seholiv.st, the univcrs-ally renowned San- 

karr-cli srya, and by variou- other scholars 

hotii hero and .abroad, remains to the 

ue.'icr-rauding of the people at large, ex- 

Iremelv oh?cmc and ahatruso. However 
• >* 

v. ith .all my poor resources, I must trjr 
iny hc-.t to satisfy you, by acting accord- 
jTti: to y('.ur v.i.'-he- and by trying to elu«- 
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cidatc as far as possible the abstract 
doctrines of Ibc Vedanta. To do this, I. 
believe, vrill not be a lost labour. By so- 
doingve shall be able to prepare our 
minds to receive fresh lights on this 
grand subject, which are every day emit- 
ied by the western luminaries of the 
present day. 

THE VEDANTA. 

Tlic word Vedanta literally means the 
conclusion of the Vedas. In its most ex- 
tended sense, it is the end or scope of the 
Vedas and so it maybe taken in the sense 
of Ihc final portion, or the final object of 
the Vedas. Voda, os is generally known, 
means, etymologically, only knowledge,, 
hut with us it has come to mean our 
Holy iScripturcs. The word Vedanta is 
.Nometijne'-: u<cd as synonymous witli the 
IJp mishnds. I should mention here Hint, 
what wo ealj Sruti is divided into two 


rrrrrr.K ok 


i-'-r;- !”i 5 Kiuhitvis, or Tnciricnl hvinns, 
ftr. 'i (i) I’rAhinnn.'itSjOrctKposiiionR of those 
hyr:\n‘^ tor r;f nn-listic purposes. The Sutras 
nrc r,n!nri-;m'. The Aranyahns or Upaui- 
sIj.vis r.n; treatises meant for the ascetics 
or in the forest, and arc only 

or>p''n ‘ie,:'. to the Brahinanas, i.c., the 
S'con.’: division of Sruti. At present ire 
read tin- Vedanta in taro forms : (1) in its 
■^in=-y«v>m'itic form in the TJpanishads, and 
(; 2 ) in it'? ,-ystomatic form in the Vedanta 
Sr.traH Vadarayan, cHos Vyas, with the 
S'.ul.ar.ddnsva annexed to them. The 
V* larit in these forms, unlike other sys- 
<1 j-hilO-SOphy, is both a philosophy 
f.n i r. resiuion. Tlii?; is the unique feature 
of this Indian Philosophy. When in 
r njntrics philosophy and religion 
r-.re f'-pr. »..ei to each other, and rcli"ioUB 
mil r.f/l philosophers arc const mtly 
•traii'io:' their poivcrs, without success, to 
one another as friends in their 
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j»rofcssc(l opinions, we in India are happy 
to find that our jihilosopby is the natural 
outcome of our religion and that our reli- 
gion is an amiable companion of our phi- 
losophy. This is as it ought to he. Por, 
as is known to you. the aim of religion, as 
well ns of philosophy, is nothing but the 
knowledge of truth, and necessarily the 
one ought to he an agreeable colleague 
<»f the other, and not a formidable foe to 
destr(»y or damage the other. However 
it may sound in the cars of other people, 
our jdiilosojihy is the supporter of our 
roHgion. aud we arc proud of its being so. 
It is our business to-day to deal with the 
philosophical part of the Vedanta, which 
is styled the Adwait4vvada, ».<?., the theory 

of universal unity or abstract identitv of 

• % 

the ro\il with Brahman. It is also called 
titlaramimansa, i. e., the final inquiry or 
tin*, intpiiry of Brahman, the highest self, 
in coutradisfuictionto Purvamimansn, i.c., 


f'-ri litr.U'.rvrv iriqiiirr.or tlie inquiry of rcU- 
fonusnlism or iiurit nrising from 
c-irryhv:: out Vislic injunctions. Thus it 
i> rn> tlic port of Tcolic .Tnniil<an<Jn, or 
soiritu'-.l hnoulcflyj\ nufl is <15stinj;in.^hcA 
fr> :n il^ ctvunlcrport, the Knrmrvkomla. 
s. #'..(;».!> nor! fleoUnir^vitb Vedic ritualism. 

A * T 

Tiin Veiar.la is one of Iho six Dar.sanas, 
i. of philo.sophical thoughts 

kr,f-u:i to tlio Jlindus. It is fiic most- 
inq-ortont of them, on nccount of the vast 
onniition displ.ayo.'l hy the dill’crent 
atithr r- au'l coinincntator.s on this .subject, 
on ncc 'U?it of the <lc}»tb of tliouf^ht and 
f-u'olir.uty of ideas •vve moot with here and 
il;i:ro. in Vo lnntic works, and on account of 
it^- own rnf’rit. There are diiTercut sects 
of thi- Vedantic system. Tiicy arose out 
of the different wavs in which different 
pbi}r<^'',qduT> interpreted the Sutras of 
V.adarayana, which acquired jin indepen- 
tdcril a\itliMn‘y for themselvo'^. Tims there - 
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“sverc (1) tlic Sudhad\raita or Blaivalya* ■ 
dwaiio, or abstract monism of Sankara- 
charya (2) tlic Visistadwaita, or modified 
monism of Ttamannja and (3) the Visu* - 
dbadwaila, or purified monism ofBallabha. 
l^Iadlni also founded another system. 
ILamanuja, Ball abba and Madliu have 
also many followers. But principally the- 
Vcflanla is divided into two schools, 
namely that of Sankara, and that of 
llamanuja. It is beyond our pOArers, OAving 
to the absence of any historical records, to • 
knoAA’ exactly Avhich of these two schools 
of Yedantisni represented the more an- 
cient or the more modern system of the 
Vedanta, if there was any. But AA*e know 
that men naturally cannot giA’c an unani- 
mous assent to all the particular points - 
of any system of philosophy, especially 
AA’hcn it is highly abstract and complicated. 
This very probably, was the ease AA'itb the 
^ odimta. Except in its essential principles. 


I'Vvchcrf the Sutr.’.< ;\ud 

nr. p.irtieulr.t point? in tiieir 
o'rn r.r.Y;. Tim? tlicrc arose two sects 
p;:!;'?:; -Jlv, siiie by side, each looking to 
$ruti its ;niitb\ It r.ppeors that 
S.n'.r.rA and riainanvija respectively rn- 
tbo twn opposed sects. Tlic 
^ j:rivr,tr.s v.hom Kain.annja represented 
v.'cro prior to Sankara, who also appealed 
to many very ancient teachers. Ilnmaimja- 
cann* after Sankara. But there is no 
to suppose that either of tlicin 
) f'prf ‘'nted any fysteni of the Vedanka, 
v.hif’h v.r.'i eompamlivcly more ancient. 
Jt s!i -aid I'.e noted here that the extreme 
^d •.-‘Icdt V of (he Ve lic language afforded 
r.Tnrdc i'iioni for bolK the svsteins to 

• w 

npp.-d. to the Vedas as their authority. 

But the system of Vedantism which is 
wi-ie’y known t<> the world at pre==onl is 
tin- of Sankara, and this* system 

V'.-*. , ru.c-T for ;dl, developed in its full 
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jTifiturity in the Imnds of the celebrated 
ficholinst, Sankara liimsclf. This system 
represents the orthodox side of the Bra- 
hminic theology and, apart from thcologi- 
eil and philosophical considerations, it is 
the most important and most interesting 
philosophy that has arisen in India. 

TIic aim of this philosophy is to dispel 
that Avidya or Nescience, 1 . c., llio phe- 
nomenal knowledge, which lies inherent 
in U8 as individual beings, and to replace 
it hy Vidya, or true knowledge. About 
tliiH Avidya or Nescience we shall speak 
.aftenvards. 

A few more words as to the oriqiu of 
the Vedanta. AVc have already said that 
tU« Vedanta is based on the Bpanishads, 
or Aranyaka portion.^ of the Brahmanns 
of the Vedas, lienee it is ealled Onpani- 
shadi Vidya, or knowledge founded upon 
the l'lpnni‘.hadr. In fact the two arc 
lomclimcs identified. Nov.’ Upani’^had 



to Fro- 


oi' 


‘ ru'-r-.n-^, r.cc:'rv!hv:: ‘ 


i, c. 



0-T’iiior, near a person, 

nr ca^herinirs rrhero ihc 
,L!-- in: parte, ^piriiinl kjimvle>'1gc 
r pni'iN'. Thl*' is, I l)oHeve,t}ic most 
a'‘> tno vniua*. llotvovcr, there is 
r intfrprr'alion nf it, Accovclin;;' 


:•'» tV.i'-. it i- ivc'l from the root i^fd 


t-> anJ it in«‘rais that ho<lv of 

• « 

;* nn-iiny. v'iiscli oestrovs the XC'Cience 
‘•r v<>’.ir!.j,]ipri<fin<'na. oiul reveals tho 
TiiO*-': I'pmiislir.fls arc tvritUm 
i', ?r.“ ;Virm of <Ualoe\K-, anil tlicv ure 
?ivn nnh thirtv-fivc in innnljur, 

« t v.h*.;-h tliitlocn are verv* iinjinrUTtl. 

}.. r-.U I'onutieil.ns Ire? been said, on 
i':- '.V. ?>!, nltiinately, vru sec that 

o^lyirj of the Tedant I is the Voda. 
Ihit th rich v.-i: sec that the Vedanta Phi- 
-or.hy s- lovi'ided on the Vedic Up,ani>;- 
.*.0 1 though it is controlled by them 
in it- !::-'tl;od of inqtiirv, that is to say. 
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'{houj’h Athvaitisni is a philoBOphical rc- 
ji^ion (lircclly <lc:lucc;l from tlic TJpani- 
shnds-, and not- from independent obser- 
vation and analysis alone, as oilier systems 
•of )diilosoj)ljy are, avc arc not to under- 
stand that it stands entirely severed 
roin reason, experience, observation and 
eomnion sense. I'or it cmplialicnlly and 
cb'.arly declares tliat Sruti or revelation, 
not Mi])porlcd by reason and not corr(»- 
borat<?d by cxpct icnec and common sense, 
is not valid, and is not conducive to right 
l:nowlcdg<'. So we see that tlic Vedanbv 
I’liilosopliy is a combination of reason 
and revelatirni. 

Before we enter into the subject, it is 
our duty to exjdain the nieaniugs of the 
three terms, on the understanding of 
whit'h dejnuals the ■und«'r>tanding of this 
pliilosojibv. The«.e arc (1) ParaniArtbika, 
ijr Iluj tyi'.(‘^ (ll) Vyavab .rika, or the prac- 
jivviband (o) rratibba-^ika, or the appn- 
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Ti'-rit Tlu'. fiT.'-t PATaniarthika means the- 
roaViv true. Sr.cU a state is called the 

m 

T^'ir^nrta state^ ■vviiich is the most abstract 
Ktate, and as such it is highly philoso- 
pliie’.l, containing metaphysical truth, 
and is ihcToforc meant only for such 
p. r.'On'? \vho arc thoughtful atid learned. 

1 need hanllv tell you that Brahman, 
the highest self, is the only represen- 
taliYc of this state. The Paramarthiha 
hnnwlcdgc, or knowledge per sc, i, e. 
the most philosophical knowledge, which 
wa*- only meant for the low, is hy some 
.'•ehoinrs, called esoteric, in contradistin- 
ction to the theological knowledge meant 
for the many, which is termed exoteric. 
But, truly .speaking, there v/as no c.sotcric 
Ve<laTita in the sense of its being shut 
up f«uni the public at large. In fact it 
avr.s r>p.';n to all who were deserving 
student'-, irrespective of caste. The second 
f'tote, i. e., the Vyavaharilra, or the practi- 
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cal st'iic, includes all plicnomona, and thus 
it includes Iswara or creator, individual 
ifouls and the whole world. So Vyava- 
liarika knowledge only means pheno- 
menal knowledge and not knowledge per 
ie. The world including our body, is 
known to us only phenomenally. Ilcnco 
the whole world represents the second 
state, that is, the Vyavaharika, or the 
conventional state. The third is Prati- 
vnsika or the apparent stale. This includes 
.sucli phenomen I as a mirage, or a serpent 
imagined in a rope. These arc the results 
of j^oinc defect in us, in addition to our 
naturally limited powers of knowledge. 

Before giving a full analysis of the 

Vodjinta Philosophy in detail, I may he 

.allowed to lay before you a brief outline 

of it, giving the principal divisions and 

departments of this philosophy, in order 

to enable the hcginners to grasp it fully 

afterwards. '\Te fihall confine ourselves 
o 
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to S^'iiikara’s svstem, whicli is 
c iT'.'Mort-'ii tb<: most important of all 
Vi' vT.ntx systems, on account of the 
>.v.h'.itriiiv of iU thoughts and subtlety of 
itv :ir;:UTnonts. 

{]) The doctrine of Brahnan — the 
self, which is the only truth, there 
l-' hiu* no other truth existinij alonji with 
it. This. I may remind jou, is the only 
Panmarthika stale, that is to say the 
only really true entity with us. Gontlc- 
nt'-n, you arc requested to notice the 
(;^'^re'•^ions really iruCt practically iniCf 
.and avpr.renily iritc^ which we shall have 
ccoi''i'>n to use very often. 

V 

(*J) The doctrine of. the world. 
Tferc it is saijl that i. e., 

thiv v/orM, from a tuft of ^rass to the 
Crrat^ir. is the outcome of iMaya or 
Avi iva, i. e., Nescience, which comes 
in contact with Brahman, or tlic hij^hest 
s'lf, v/hich i-j the only alhcomprchcnsiv© 
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initlu It 1)0 -Trorth noticing here, 
tlmt Brahninii in the neuter means the 
ln'"hc.si self, Avhereas its masculine form, 
Brahma, means the Creator who is only a 
manifestation of the highest self. The 
world is not really and. absolutely true 
hut is only jjractically true. The whole 
.amounts to this that this i)ractic.illy true 
world was created, as it were, only practi- 
cally hy the Creator, who is is also true 
only practically. In reality, there is no 
world, no creation, and no Creator. The 
Avidva or Maya, coming in contact 
with Brahman, becomes the centre of 
creation, or the origin of this world 
This Avidva, or Kescicncc/ consists of 
threo qualities, i. c., goodness or 

pa-'vivity, TsT*. i. <*., passion or actirity 
and <TO'. i. c., darkness or grossness. Out 
of tho-io, the five subtle element witli 
their rcspc.'.livo. characteristics, are cvolv- 
0:1. From iheve again the subtle bodies 
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sr.-i i;ross elements, jvnil, gradu.iUr,- 
-'.11 ihr:. v?OTld-phenomeTifv, ere developed. 
.■\n %rorld*phciiomciL^ nre \viihout 

):eztni'.ir;i: or end. It is evolved, so to 
j«pfak, from Brahman,* and i.«; ro-ahsorhed 
into it, according to the theory of Karman 
and Sauf \ra, v hich \vc shall speak about 
furlr.er on in dctail- 

(.>) The doctrine of the soul. This- 
doctrine teaches that the indindual soul 
i.‘ not {U(iercnt from Brr.hnjan the high- 
c-t '-{df. The plurality of souls is not 
.r'vdjy or absolutely tnic, but is only 
prnctieaUy or phenomenally true. It 
is a^i iilu-ion it v:cre. The ever cliangc* 
abi!.* I'pvlhl-, ». c., thcwhole psychologic :il 
ap] -ir:it.us with merit* and demerit,'--, i, e., 
tin- fvaits fif our actions acconijiany the 
4oul in il« cycle of migration from birth 
to l;irtb, without sullving or aiteciing the 
pnto naUirc of th‘'- .''Oul, wliich i's no other 
th:i:5 Braliinr.n. This is the great doc* 
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trine of Motcmpsychosis or the Trans- 
migration of the Soul. 

(li) T/ie docirine of ihc fuinra s^lalc 
■of Ur death. According to this doctrine, 
there arc four states or ways. (1) Pitriya- 
nn, i.c,, the path of the maiiC', which 
is meant for the performers of good 
deeds. (2) Dovayana, i. c., the divine 
way which is meant for worshippers of 
the qualified Brahman, i. c., Isw.ir.a, and 
not the nhsoluto Brahman. (3) Tlic third 
way is for the wiclccd and sinful, (t) 
Salvation, which is not a way hut rather 
a state, A true Vcdanlist, realising the 
MUTf aUty of the world, nnderstanding the 
nnily of souls, and .acquiring (lie true 
knowledge ofAtma or Soul, ohtiins final 
deliverance. 

A hriof summary of the Vedanta, as 
c.>:j>oundod hy Sanlcar.a, will not he out of 
place here. It is this : — Whatever is, is 
in n-'iHty one. There truly cxi-ts only one 
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Bdnu't CAiied Brahninn, or 
IVvTrir.;r.tTr.ari, — the lh^i:he>l fclf. It is pure 
j. r., pure iuti-IHucnco or thought. 
Brr.l.iunn Uf>t n th'mhing heiug, hut 
lV.>.upi<l it-eU, It is ni>sohitely desti- 
tute qttrditlc-^. This Brahiuati is asso- 
ciated uith. a certain power called Avidya, 
vT >r:c:iCf', to which the whole W'orld 
]*• dtif- h-r \i> very existence. It is, as 
it were, a jnindple of illusion. Being 
d with this principle, Brahman 
|•Tidf.•c.ts tl'.c appearance of the world in 
the s iir.e w.iv as a magician produces 
illu'-'/ ry apjiearariccs of things. Br.ahinan, 
ill fo far as it is a^-sociated with Maya, 

jr.av ho calh d the material c^iuse of llio 

* 

world. Br.'ihman in this view is called 
Iswr.ra, th.e ruler of the universe. Maya^ 
tiuder she guidance of this Iswara, 
inodifie-^ it -elf hy progressive evolution 
into ail the individual existences, dis- 
tinguished hy special names and forms. 
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>»f which the world consists. In all those 
apparently individual forms of existence, 
the one invisible Brahman is present, 
but on account of ilaya it appears to bo 
broken up into a multitude of intellec- 
tual or sentient principles, the Jivns or 
individual souls. The whole aggregate 
of physical organs and mental functions, 
which separate one Jiva from another, is 
the ofTspring of Maya, and as sucli, is 
not. really true. 

Tlic non-enliuhtened soul cannot 

V.' 

look tlirougli and beyond Mayo, wluch, 
like a veil, hides from it its true nature. 
It blindly identifies itself with its bodily 
or.^arihm, nn<l burdens itself with merits 
and demerits, w'hich are the causes of 
its birth or rebirth, while Iswara allots 
lo each soul the form of cmhodim'uit to 
which it i' entitled by its previous 
act; 05 i<. At the end of each of the great 
world'pcriods or kalpa**, Itwnra draw’s 
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b'.CN* tbc Vv'hoJc ^vorW, into himself which 
h then (U‘^-<^!vCsi i?jto non-cUstinct Mityc, 
wlule tho in'Hvidu.-il souls rcmatu in n 
CTivA\x\i^v, rii‘-i'nihling deep slumber which 
ir- the n:^ture of undeveloped Moya, After 
f-fitiv' lime Iswara sends forth a new 
material world, and the old round of 
birth, and action and death begin anew 

and CT-ntinucs to nil oternitv. The mcane 

» 

of c-<’*spiug from this endless San^^ara 
can never be found by observing the 
Voile injunctions, which only lead men 
to temporary good fortune. The fm r.l 
deliver -.nee is possible only by knowing 
the hi^iier truth. The knowledge of 
Koji-duality of Brahman and the itidivi- 
<Iur.! soul, as taught by the great saying 
/That art thou,” enables a man to find 
an e.-cajn; from this miscrahlc cycle of 
nugraii'-n. 

Bi'forc we come to the details of this 
fiTbitun of Sankara, it will bo proper 
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to compare it with that of Ramanuja. 

Both systems teach Adwaita, f. c., 
nonduality or monism. Sankara’s non- 
duality is pure and rigorous t. <?„ abso- 
lute unity, whereas Ramanuja’s Adwaita 
is !x qualified non-duality, i. e., non- 

dualitv with a difference. Therefore it 

« 

is o'lllcd Yisistadwaita. According to 
Sankara, all plurality and difference must 
he illusory, whereas, according to Rama- 
nuja, Brahman contains within itself 
<'ltnnents of differ*'ncc and plurality 
owing to which it truly manifests itself 
in a diivcrsificd world. The Brahman of 
S.ankara is in itself impersonal, and is a 
homogeneous mass of objectless thought 
tnvnvccnding all attributes. It becomes 
a personal God as Isw.ara only \vhen asso- 
ciAted with IMava. Ramanuja’s Bnahman^ 
on the other hand, is essentially a perso- 
nal (hnl, the all-powerful and all-wise 
..nihr of .a rc;d world permeated and 
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.'itiinviti i\ l)v lus v.jisrit. Snnknru’s indivi-- 
drrJ. fi.nil P/mlimnii in so fnr as limited 
kv t!,<: t:nroai Upadhi? (names and forms) 
dn-' tf' >.tava. Tile individual soul of 
JJamanuja. on the other hand, is really 
indiv;-lua!. Tiio release from the cycle of 
tnixTAtion of the soul means, according 
to ?anuara. the ah=rdutc merging of the 
in'iividn.'il soul, due to the dismissal 
of Ntveienco or Avidya. According to- 
Ilotnanuja, it means the soul’s passing 
from the trotihles of earthly life into a 
kind of he wen. According to him, there 
i*, nu di stinction between a higher know- 
ledue and a lower knowlcdue, since he 
dec" not di-'tinguish between a higher 
and hover Itrahman, 

(h r.ilvmcn, it will not he our husi- 
ne.-s to dt'.cuss the merits of Kaimmuja’s 
f-v.'^teni as we are onlv concerned with 

* V 

that of Sankara. 

As wo m--'* now in a position to exa- 
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!uinc minutely the principal doctrines 
of Sankara's system, it will he useful to 
])laco before us, for occasional reference, . 
a very short synopsis of the progressive 
ideas in scienco and philosophy of Europe 
of the proficnt day. 

Kalural science divides the whole 
world into organic and inorganic forms of 
bodies, Linnccus. in the bcginuing of 
the ISth century, arranged all organic 
forms into species, genera, orders, and 
classes. Ills idc.a was that , though indivi- 
duals might he developments of one 
primary form, the species, the genera,. 
<*r the orders, must he distinct creations, 
and that the one cannot he developed 
from ihc otlier. This view was supported 
hy Cuvier, who by Ins additional expe- 
rience in .^o(do»\% maintained that there 
W(.>!c. frc'-U creations afu.T long geological 
Jsrio'.is. Tln^; theory of speci.al acts of 
eri'atson i<, callel the tclctdogical, or 


rliuli-tic, tlic'»rr of the universQ. This 
' * 

th'**frv hns ro:;cirod its dcath-hlow’ from 
nioro nvixiern iTioni'-tic theory of de- 
vchtpm- nl T^rim-irck was the first- emm- 
ch’ or of this tlieory of descent or deve- 
lop'siiint hy inhcrit.-^ncc and adaptation. 
Tins afioru-ards satisfactorily demons- 
trate! l)v Danvin and WaUaco. This 
rcier.tific theory of the present day holds 
that rill oriranic forms are dcduciblc 
from one primary form. In the same 
way Kant propounded Ins theory of 
ro- dvln:; all inorganic forms into one 
]>rini iry mass. This is the cclehratcd gas 
theory. This theory conjectures tliat the 
who].' inorganic world was at first in a 
irr;-..;ous state, from which various forms 
Vf rt‘ gradually developed. Sir Charles 
Lyo]} refuted the theory of periodic crea- 
tic/ii'. propounded hy Cin'icr hy .showing 
that tlic formation of the solid cnist of tho 
glohe Was one of continued dca*clopmcnt. 
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llftving thus established the theory of ’ 
dcrclopmcnt in llio inorgnnic and orf^anic 
dejiart incuts of nature, science maintains 
that sensation, willini?, thinhinj:, &c., in 
the human mind arc mere developments . 
from lower forms. It also holds out the 
ho}>c of connecting the organic willi 
the inorganic dcvclojimcnt. Some tlicorics 
arc even ])roj»oscd of which llie well- 
known carbon theory is one. Thus it will 
ho seen that science proposes to cxjilain 
the origin of the world purely mechani- 
cally, resolving all phenomena into one 
]trimordial matter, witli its capahilities 
such as force, A:c, 

Hero science stops, 'ihis is sch.ntific 
monism. Tiicn cemts the latest jjhtlo- 
sophy, and hfddly a'^'^crls that we c:amol 
km>w anything ahont matter sr i. <•., 
tln‘ otormd world in it*^ilf. The pt r>'-.>p' 
iion t.f the matorird wurld arhfs thr. u-li 
onrundcrslanning prf^jcctiug its adVcllM:-- 
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(n-rv-' sensations, &c.,) by 

Tn*‘ ' i ca\!s ilitY in spnce nnd time. In 
ot'; - r v.-'-r is tbc external world is nothin" 
bu* a roprescntotion of the individual in* 
by its own innate forms. Thai is to 

sav tb.e affections of the intellect are onlv 

« »• 

]'.r<dcetc i in s]nce and time and a]>pcar to 
be uuyerned by the law of causality. To 
make tht< more clear, our scnsatioTis and 
nerve irritation*- (which aroemr only guide 
in knowing i)Oih the mediate and imme- 
diate obji'cts, i. c., the sonsations and the 
external world) are stretched out as it. 
rvcreiiy o\iriniellccl in space and time and 
they a]*pear to follow one another as 
catwe and efTect. Thus bodies arc nothing 
mar.' than aiTcctions that is. forces, repre- 
sented as filling space, '^^ate^^al objects 
may tbercbwe be called forco-fillcd spaces. 
Taking away, then, affection or force from 
tr«t‘ called external world, we sec that 
only space remains, which is only a form 
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of our inf died, unfl <loep not belong bf) 
llic external world. So beyond the form, 
in which Ihc. <jxlcrnal world appears, wc 
cuinol know nii-vdliin:; of the external 
WJ)rhl in ilsolf. Thus matter is only the ob- 
jective refbix of our understanding, and 
has rmly a phenomenal or formal existence 
with US. In other words, owing to the 
peculiar constitution of our intellect wo 
cannot know the external world in itself. 
It is for this reason that tlic Vedanta says 
that- Avidya or Kcscicncc jwevents us 
from knowing the external world in itself. 

Now with the internal Avorld the case is 
otherwise. Here I cannot doubt my ex- 
istence, Copiio ergo sum. In a certain 
movenicnt of the limbs, if I can eliminate 
lh«' two parts, (1) ihc gc'^turc, which, re- 
jtnrlid from without, is hut a part of the 
vxi‘ rsial Nvorhl. aj»peanng in space and 
tin - , usoa rm l by causrxlity, and (2), the 
V4'5i!i>.ri, which is without sp.acc, but i‘; 






A LECTURE OK 


Trrith ttm^ tjoniotimcs gorerncd by caiisali- 
ty, ^TC ’.rill then cnmc to see the tlurdpart- 
rii!., the Will itself. This lies neither in 
timcnnr in space nor in causality. This 
vrc cvn knovr. Thisis the vital force, or 
Soul. This force, or Will is present in the ■ 
voluntary and involiint<ary actions of our 
body oqirally. It is in itself unconscious. 
This is the only thin^^ which we can 
know in itself. Tins "Will is present 
everywhere Ihroiighout the universe. 

us now revert to our position in 
science, f. c., to the conclusion which 
scientific men have arrived at. They 
s'iv that the whole universe is reducible 
to one primordial matter with forces &;c., 
not considered as s*’parate. Wc learn 
from the forceoiiig pliilosophical state- 
ments, that matter is nothing but a rc- 
pro'-entation of the individual intellect. 
It is formal or phenominal. Hence, sub- 
ir.jcting this phenominal, (in Vedantic' 
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IflTitiuagc, illusory), from tlic primordial 
TUntior, -vTc gci only forces &c., in all of 
which, our learned philosopher says, there 
is the great central princijdc of existence, 
namely the 7/7//. In the same manner 
the modern philosophy of Eurf)pc, as 
taught by the learned Germans, reduces 
the whole world into //’»//. 

According to the Vedanta this 7Ft7/ is 
Brahman. The world, being formal only, 
is the product of Nescience or Avidya. 

Now let us try to understand the prin- 
«'ij)al Vedanta doctrines more clearly and 
jiiiimtcly. 

1. IVe tahe up the doctrine of Avidya, 
or Maya, or Nescience. In the oj)cniJig 
<d this pari of our Lecture, lot me s])i ak a 
tew words about the use of the two terms 
ivH (,’f)/), .'itj'i as used in tiic 

V<die lit'rature. It i> uell-lcjUAvn that 
the Fan'-hrit laTie.uagc is exlreimdv olas- 
tie, Mi’d iVeit this clas’.icity is furtlier in» 
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cronso \ by tVic dtHcrcnt. stand-points from 
Avhicb n'o look upon an object. This very 
clrcninstanco ha'< been a puzzle to niany^ 
.and wa*; the friiilfnt cause of sectarianisms^ 
c.von in India itself. The same nronl 
C'V.ild bo itiicrpretcd in different way*? 
aT\d, herein lav the dansrer. To avoid this 
error, very "icat caution was necessary. 
The consistency of the doctrine, and the 
rca'^onabloness of the interpretation arc 
;;c.ncrally hold to be the safest guides in 
.‘,ucb ditliculties. Now lot us see what gat 
;itf r:\Hy means. It is derived from the 
ror»t (f7<:), to be. Thus what cxi.sls can 
<inly literally be called sat. Asai is form- 
ed by adding a negative ^ to ftai. This 

anbmvm of aai literally means non- 

* » 

cxi‘:ting. According to the Vedanta, I 
tn.ay remind yon, there are tlirec shitc.s, 
inrncly crrfnfixT’, or the absolute existence, 
.*ucb .'i‘< llrabman only ; c^cp^rfer, or the 
juf'.c'vic.sl existence, such as tiie world; and 
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Use o^* apparent existence, 

snclia'i the mistaken notion of a serpent in 
a ro]io. Thns Brahman is ahsolutcly 
hut ])raclically and apparently it is 
fnftif). Hence we have in the Vedas, 
while sjjenlvini^ of Braliman 
’snn^ ».e., it Was Fai in the heginninii and 
aeain t.e., it, was a 

nonentity, as it Averc, at first. Thns we 
c-an call anythin'; fFoi) and (o. <?«/), 

at. the same time, looking upon it in per- 
feolly difTerent lights. In the same way 
•we can deny both the two terms "^^(FatJ 
and ^ thing when we think 

<'f it from diilercnt stand-points by the 
two terms, Tims we can .*5,1)' Brahman ok 
n» ithcT (yai) nor XTUtT {oFni), because 
prarticilly or apparently it is not tjcT (s<j/) 
and ali^ohUcly it- is not XRTc][ (trya;) t.c, 
33 !^ (’if/); M'» in Bhagavatuita : — 

^ v‘ I 
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(I phnll tell you ^v1lat is worth knoAv- 
nud knowing which a man becomes 
insmorfal. The absolute Brjihumn is with* 
ov.t> h'-ainniuLr. It is called neither isat 
nti-r In this way ^laya or Kcscioncc 
can he called neither sat nor asai 
Maya is neither absolutely sni (true or 
rr il) nor is it practically or apparently 
i.c, non-existent, 

I may add here, that this mode of writ- 
in 'j; or arguing is not allowed in modern 
lo:ic. The ?umm7im Being and not- 

Ih-ing cannot he predicated of the same 
thing at the same time, since it divides 
the whole world into two possible grand 
divisions. But, gentlemen, Ibis is a mere 
convention meant only to bring about 
cou'si'^tcncy in writers and tliinkcrs. This, 
to our great disadvantage, was not prac- 
tised in the old days. But we arc not to 
ho dissappointed for all that. The consis- 
tency of the idea and 1 lie soundness of the 
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argumcnl. can always lead us to the right 

path. 

The doctrine of j^Iaya or Nescience plays 
Ihc most iuiportrmt part in the Vedanta. 
But unfortunately it 1ms been the least 
understood, and the most imsrepre!>ented. 
Sir 0. ITaughlon says that “such a system 
(meaning the Vedanta system) cannot be 
represented by language, but must be in- 
ferred by the mind from the principles.’' 
Thns, gentlemen, a little patience and 
attention arc ncce.s.sary to comprebend 
tills system of the Vedanta. Sankara .say.s 
that suhj(?ct and object, t. c., the knowor 
.and the known, llic ego and the non-ego, 
fall undi rthe names we and i/ou, Thc.se 
two, ?. c.j the subject and the object, arc 
ni<t only din'creiit but arc diamclrically 
Oj>j>f>‘ed and nmtnally exclusive. We can 
ticver tliink that tre arc t/o« or you are 
ire. Tl'.e you, i, <?., tlic non-ego inav be 
iH'.ard .and H‘cn and touched, but the toe or 
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th.'it is, tlie knoxvcr, csn never be seen, 
iiavrd, or touclied- What ^ve know of u$ 
or of of//rr.< is our or their body with its 
various onvironmcnts, and not our or* 
tiioir soul, the nature of whiehisits know- 
ing and not its hein^ known. Therefore 
the subject can never 1)C the object,, 
neither the ol)jcct the subject. So it is 
a! to mo ther wrong to transfer the one to 
the other. Kcverlhcless, in our every 
«lay life, wc combine the true and the- 
f.ilse together, and say that I ant iltis and. 

IS is’ wi«e. TJius wc say tliat I anr 
treah and ihh hook is }7iine. This Imlni is 
«;au.scd hy a false apprehension of .subjects 
and ohject.s which arc alLsolutel}’ difTcrent, , 
.and hy not di.scriminating between the two 
from each other. In .so doino; wc onlv 
transfer the essence and the qualities of. 
t lie .subject to the object, and those of 
the object to the .suliject. Tlic subject 
can only lie ourself, and the object is- 
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ilic -whole cxtornnl world, including our 
l»ody with its organs. Just as in mistak- 
ing molh(:r-of-pcnrl for silver, a man, 
tnansfers the essenccandqualilicsof silver 
to mother-of-pearl, so wo imagine that the 
living individual being is the self. This is 
technically called or *• 

taking a thing for what it is not. It is 
in lhi '5 wav that a man says that he is 
miserahlc hccausc of the sufioring of his 
child or wife. jMI this is therefore the 
result of our wrongly Irajj^ff iring l!ic o'— 
ficncc and <jualitios of the subject to the 
object, f. f., of the ego to the non«ego. 
This wning or mi'-trikcn tr^^^^^er^iIJg, or 
nssumption, i. r.,this incorrect imputation 
i?i the out *001110 of Xescionco or AvMya. 
The nirn of the* Vedanta jdiilo- ojihy i*-, as 
lins hi'en .•■riid, to drivr oiT ibis ml-'laken 
tran* feirenoe. by right ku't;vli''i.:e. r„ by 
laiowitic that tlie M>lf can only h>' th*' 
Jkiunvt r and not tlio knouii. We can i;i'.o\r 
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ilto yoa bv the knowor onlv. That is 

toy-vv wocin know nothin" bevond the fact 

« * 

i'iiat it j>-. Ay the svm is said to shine by its 
own liji^ht, so tlio self knows by its being 
the knower only. In other words the 
self jy only a sclf-lnniinoiis being, and it 
i'i not the holy with its environments. 
Thus, wo ('an dcscrihc the effects of Ne- 
science, or .A-A'idva, wliich consist of false 
or wrttnu' transferring, &c., as described 
al.ove. ibil this way to grasp the idea of 
Nor cience is sr»jncwhat too learned. Let 
mo therefore proceed in an easier Avay. 
Lot n-^ see liow the doctrine originated in 
this<^y.-.tein of philosophy. Suppose (1) that 
God omni])resent, omniscient and omnipo- 
tent, exists, and (2) that He alone exists 
and notliing else. Being omnipotent He 
can crv'atc a Arorld ; and this He docs. Bnt 
when we are giiidcd by the axiomatic 
principle that something cannot come out 
of nothing, we must understand by God’s 
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crcali*'!!, that He creates out of somellnn;^ 
avliirh previously nxisfeil. .'itul lliis some- 
thin" must liave existc;! in Gosl liiinselff 
heeiU'-e nothin" el<e at the lime of crea- 
tion o'xislefl. ynyr the ■\vorhl i^ an acere- 
"ate of souls anrl of other ohjeels, U'hich 
are the causes of <litTcrcnt modes of in- 
telih^ence ■with re::ard to tlwr sojils. God 
ht'iu" omnischmt ami omnipresent, His om- 
ni-(’iiMic<i is present evervM’here. But llu; 
indivithuil souls are limited iut dliucuces. 
Niov the <j\u'sti(>n arises, whence dirii s our 
litiul<;d iniHliuoncf! c-une, tor wltich tlien? 
can he uo r-toin r The souls s]»rlnvin" up 
frtim tJod shoiild have hrcn oTuni^eient 
lihe God,sineo the qualities tff the cause 
uni t ;:«) to irahe those th." f Su'ct. 
AVliere i*- the I ^otu. tlu u of our liiuitod 
iut' llivosu'C ? AVe are av.ar<' '“f tie* 
that we nrt’j limited int'dii..*'m,*' and 
that We do not 3;m>\v our^tdr* s 1u f.- 
Thi' wi: canm.t douhl. AV* hieov that. 
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Trt; 4ire ignorant. If vro admit that vrc 
arc ignorant, onr ignorance is cstablisli- 
cd, and if vre do not admit tliat n-c 
arc ignorant, our ignorance is equally 
because rre knovr that vro 
-'ire not God, f. c., not omniscient, in. 
other words, that we arc ignorant. Now 
liolding that the sotii is God, and knowing 
that it does not spontaneously recognise • 
itself .as God, we arc forced to the conclu- 
sion that, we .are thus ignorant because we 
are ignorant, that is to say, we do not 
knoNs* ourselves to he God on account of 
our ignorance. In other words, it is owing 
to our being obstructed by ignorance, or 
Ajnana, that wo do not know ourselves to ■ 
he Gcid. Now this soul, with its various 
inodes of iiitelligcncc, rir., the various 
representations of its intellect, i.e., the 
whole world, ignorant of its being God. 
Had there been no ignorance, there would 
Jiaveheen no individual .soul with its dilic-- 
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rent modes of intelligence, no Trorld, but 
God, Thus vre sec ihai the urorld owes its 


cxislcncc solely to ignorance. This ignor- 
ance then, malvcs the world. This is then 
llio creative jirineiplc. Thus it is the Prak- 
rity or the energy, or the power of the om- 
nipotent God. That is God pim ignorance 
or power, creates the world. So this ignor- 
ance is called Sakli, or power. Tlm.s far 
we have the pure Vedanta. Pushing tho 
cpicstion further, we can see the question 
in another light. The world exists owing 
to our ignorauce. Had there hcon no 
ignorance there would have heen no world. 
Its rcalitv then is not true rcalilv. It 
a myth, an illusion, a phantasmagoria, 
a deceit, or a jugglery. Thus gcnilonien,. 
Wi? eee that !^^aya, C'uuing froiu tin- root 
2fa,U) measure, originally n:er,nt only 
pouor or energy, and w.-is afterw.ni^ls div 
t^'ritir.atetl in it*^ meanin:^: uh“n .npj'lit' l 


itj the s< UM' of ilhiMtm, v^c., being h... 
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?:! ir. ri thc^Inuic'il point of view. 
B’cit tiii'- Int'or i> not llic incaniiii: in 
'rl'.o Vc'hu5t'\ Tiie world of the Ycdantisfc 
i'. .'i' r-;;] n^his iudividunl existence is real. 
3: T- Slot sin illusion in the strict sense of 
f ho term. The mir.agc is an illusion, and 
the ext'-nial world is real in relation to it. 
The v. orld is unreal only in relation to the 
Tlh^ohne reality, i.e.. Brahman. The world 
i- tv'diy an illusion with the Buddhists 
and witli the Yedantists. The i^tior- 
atice n'iiMiti-mod above is not so much as 
individual ignorance but the ignorance, in- 
h(.Terit in Imman nature. It is due to our 
limited nature. Professor Jlax Muller say.s 
Ihat *‘it is something like a general cos- 
uiical force, ns darkness incvitnhlo in the 
liuhl, wiiich causes the phenomenal Avorld 
to seem and to he to us, what it scem.s 
and what it is.” Mythologically Maya 
i- represented as a goddess creating the 
v.orld, Odloijuially it is used in the sense 
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of nlTcclion, inlorcsi, or any worldly lie. 
So we can at once ^cc how p:radimlly the 
original meaning of ^tnya has heen 
deteriorated in different ways and 
ha® come t^) signify what is only remotely 
or analogically connected with tliC main 
idea. 


The Vctlaiiha holds that behind what 
is only relatively real there is the nhso- 
hitc — the full reality of Brahman. Xow 
a few wnnls more on the origin of tlie 
idea of Maya. To understand how t)n?( 
limitation in our knowledge is IIjc canse 
of the world, let iis cjnotc the words <)f 
3'ichto. 3fe s.’ivs**th.at the oeo i> ai-Mdutc 
atui posit *• itself: it is a jitJre aeuvity. 
.Vs it', activity, however, h\s e rt -in 
indefmahle Jitnil", when it ex}.".’ni'V,res 
this limitaijon iff it" activi*}, it -d o 
p)fit"a and so orgatii ’ tlf: 

o1)]rs:tlvr v.'orid. The 
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projecting: anou-cgo, which, conscq^uently, 
is. jti so far the mere creation of the ego.” 
Vcrvsinnlarlv the Vedantist says that the 
soul is ahsolutc as it is God or Brahman 
and does not require some other agency 
to originate it, that it posits itself, /.<?., it 
lays clown the position ‘‘here I am’’ and 
that in so doing it meets with a limita- 
tion. This limitation of knowledge, Init 
for which the soul would have been 
omniscient God, is .styled ignorance. 
The objectified limitation, i. e., the 
imitation viewed as something c.vtcrnal, 
which with Fichte is non-ogo or the 
external world, is, according to the 
Vedanta, objectified ignorance, or igno- 
rance regarded ns something external, 
lhaiistosay, the world of the Vedantist is 
ohjcctiii -'d ignorance. Thus the world lias its 
origin in ignorance, or in the limited na- 
ture of our inlcliigencca'icwed objectively, 
t.c., as something external. TMs ignorance 
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THny l)c ft])olvcn of as^(,7f/;jn),orfottor of 
<]ic f^oul, or tbo trammclK of tlio soo], and 
vicivoti stibjodivt'ly, t. c., as somctbinf^ 
rcmainin;^ in thci soul, it isonly ’q^SinR(njn- 
fina), or i^noranco. Thus ^ (i>una), fetter, 
and TT’arR (ajnnnn), ij^norance arc not difi** 
^•rent, ])ui the same. In the external 
world, i. c., in the ohjcclificd Ttnn (ni.aya) 
er ijjiiiorance, we sec three qualities more 
<»r lets present everywhere. These arc 
(Patwa), {'oodnc.ss or purity, 
(Hajas) passion or energy, .and lastly tto; 
(T.aniav) darlo'.oss or "rostness. So it is 
(Tri^una) or .a throe f<»ld ch'.>rd or 
fett'-r of the sonh The suhjectivo iono- 
r.inot.' wliieh is tlic cause of the "hirot- 
Jvo, must tnoc-sarilv convist of thcv*' 
three «}ualiti'v, uo ];nou' tlntt 

r?:tTr;.qTT;: ^nrrTrti'Tp?rtTriT*'?t (- the. 

qualitii-'. of tlse f ]irr<(v‘ .,i fr »;u 

(he of thr c,'iU'». Thu-' .tie.'in'i 

■ or ij.uior.-kuoe^ con*-!*!*, of th-”- 




A LHCTCRK OK 


•?S 

Thi^ Nescience, or 
Airsanr., is n«>t like tl'.c Avant of know- 
Icilue, or like the want of anvthine:* 
nc^'ivtion, or klank, hut it is a positive 
plienoiucnal existence, i. r., it is 
It is the opponent of knowledge, and so it 
is tlio obstruction to our true knowledge, 
i. i'., it is the cause of the limitation of 
fuir inteiligence, and hence it is 
It (X'liujot be called real, i. <?,, it is 
not. absohitoly real, as it ceases to exist 
Aclion we attain to the true knowledge. 
Neither can it be called unreal like 
illusion, because it has a jwactical reality 
,'iiul a phenoincnnl existence as real as our 
own individual existence. So it is called 

Gentlemen, these 
relative words, real and unreal, are puz;?- 
ling to many, and we need to he cautious 
in ritchtly utulcrstanding them. Nescience 
is not absolutely real, like Brahman, but 
is jirr.ctlcaliy real as our individual souls 
are real. Thus we cannot call it real or- 




TUB vi:djlkta riiiLOsornr 


40 


TuircaL Wc Koc Hint the tvro other rela- 
tive terms sxich as;f^fgr, eternal, and 
or non-eternal, or temporary, arc often 
confounded in the same way. These 
terms refer to time, which is rcl.atod to 
the creation of the world, i^^aya or Ncs 
cicnceis i,c., exists elcnially with the 
creation or evolution of the world, since 
the idea of creation is ever present, Avith 
that of the world. “Creator” and ‘‘created” 
.nmalHed terms and the ideas conveyed hy 
each of them .arc oiernally connected. 
Koav the crcjitiou cxistinu; eternally, the 
Kcscienct’, which i** the cui^e of the ere i- 
tion, must necesv.arilvcxiv-t rt<nnallv. lltnv 
the crentinn i^^ etorn.allvexi'tine wo shall 


]U'eMe 

!»tly come to sec. 

Thi- 
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is not or ».*i' rn-tl. in 

iho •■'•n'l*- 

in uhi 
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lion c'.n be eliminated from the idea ot 
iho tini'v'erse, and the residue •would ha 
eternal and absolute Brahman, and then 
only this Xcscicnce ma\* be spoken of as 
"trTnro, Or non-eternal, but actually it is not 
so. Practically this Kcscicnce is or,, 
ctornallv cxistin" with the crctilor. More- 
over, it hcini' something like a power, or, 
rrf?r, in Brahman, must necessarily bet^TfEr^ 
or ca rnal, as Brahman is eternal. Tims it 
is only the difTcront aspects of the question 
wliich are puzzling to many. Having ex- 
plained tlms the origin of the idea of 
Maya or Kescience, let us try to under- 
stand the reasonableness of this doctrine.. 
That our knowlcdgeis limited and relative, 
r., conditioned by our organs and intell- 
ect, is admitted by almost all the best 
thinker.^; ol the day. All that we perceive 
is only phenomenal, and reality lies bc- 
lund it. Of course, there are minds per- 
fectly s.ati.‘'ficd "with things as they appear 



Tni: rniiosoniY 


ra 


Jind urn tumble to imflcri-i.'ind nnylbinjx 
cxc(;pt wlmt is visible nnd tfuigibic. They 

•would luirdlv be convinced of nnv invisi- 

* ♦ 

ble or cternrd cxi.‘^lcncc, much less would 
they bcHe.ve that whni is visible is only 
tuireal or phenomenal, and Ihereroreolian- 
l»eablo, perishable and non*cbTnal. Philtv- 
sophy has very little conctwn with unpln- 
losophical turns of mind conversant only 
with the hrend atu! iaffer sciences of the 
world. Thonehtful men fry to dive de^p» 
nnd are able to perceive that nu n Icnotv 

directlv or iinniediatelv the sen'-alions or 

• ♦ 

affections of their or'jans, and oidy inedi* 
ntoly or phenomenally tl)i‘ wh>do external 
world. The “<dophant. and the blind men’* 
maxim, called ilhu tr.ate< clear* 

Iv bowtbe bt)owl« d;:e of men i^ onlv rela- 
tivc or renditlenal. It moati*; that a nurn- 
b; r blitid jr.etibeini: instruct'-d to bti-'W* 
tbt' ilejdiunt, t'n:che.l tin* differ.' rjt j •.rt* 
r-f ibc br^dv of tin.- animal fiTsd cane t'j 

9 
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the coiiclupion thnt cacli part ‘with a cer- 
tnin Vi'asthc clcpliant. So their ideas 
of the elephant diftored according to the 
dificrent parts of the animal’s body they 
loncherl. .Tnst so is our knorrledgo of the 
external world, which is only represent- 
ed by our intellect. Professor Deusson 
emphatically says, that the whole word is 
nothing more than my representation, 
i, e., it is only the form in which things 
appear to me. In other words, things in 
themselves are beyond our cognisance, and 
v. hat wc perceive externally is only pbono- 
nicr.al. 3)r, Johnson, when he kicked the 
emnnd, and exclaimed, in a fit of passion 
that ‘“'that was his external world,” meant 
only the sensation of kicking the 
trronnd, and not the ground itself. Tims 
whatever wc know, we know ihroimh the 
^cn^at^ens, and thus wc sec* that everything 
i-< phenoincnal. This jdienoiHcnal, or 
iiiuslve liaturc of the world is onlv meant 
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In the following slokn. — 

?tit ^ crr€t ^ fefHti 
<iifh ^ ^ I 

?n^rftl Wl^ II 

It means tlirit : — “Kothini:; is real hcr^, 
rvinl nolhin:; heyoiid ; wherever n man 
goes nothing is real Ihcrc teo ; nnlhing 
tlnjre is hesi'lcs Iho knowlcflgc of fhe ,* e}f 
ami Iho world even appears to ho nothini:, 
when exntuinod wcdl." Bnt this pheno- 
menal world is not a mere illusive {di»n- 
(/nn of lhi.‘ soiivos. Tins is rtnl as we are 
.real. Thi.s is the Vo l.antic view. Cole- 
hr‘>ol:<; also hold this view, Ihotigh h<' hv ' 


been verv stromrlv criticl'-ol hv 

4 * • #4 

ti.al thinkers. Th*' mi'^n'pro-entation of 
thi' K’o i)n'il)]o 5de.» of N* -cienco i' j'jrJly 
due to viewju;: the ^ on 'tiin ** 

philo'-opbie.'dly, and s':‘!n>'ti;n> •. inyibo- 


ho.'io..aliy. This 1 have eTjd.aiui’l a 


v-.dv. 


Kow tlii- Mvv.a or X<' 
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(ftjn,im)or the colleclivo IS'cscicnce of the- 
iriiolc universe. Thus it remains as the 
ho'lr of creation. When Tic\refl distribu- 
t; roly, it is used in the plural form tthit 
( inaya), and then it means the individual 
ii»:]iorance only. So in this view', matter or- 
external world becomes a complete pheno- 
menon. It is a thing of 'which we know 
nothing in itself. It is therefore indescrib- 
able. It passes into many shapes, which 
are only cognisable, and form the circle of 
tlio knowablc, which, comprises all out' 
Ncicnces. Now about Nescience, we come to 
xindcrstand that it is not a negation, and 
not a blank, but a positive cutity^, of which 
vre can know nothing. Its oxistonce in 
some fonn or other cannot be illusive. 
This whole ilaya is nothing but name- 
anti form. Wo are not justified in raising 
1 be question, *‘wbat is the cause of this'- 
Nescience,” as all our ideas of causality 
fall within the circle of Nescience, and. 
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so to find the canso of it would be like 
mounting upon onc*s own shoulders. 

Instend of going into the details, we 
proceed to the other doctrine of the Vedan- 
ta. It is the doctrine of Metempsychosis, 
or Transmigration of the Soul, As the 
doctrine of Kannan or, action, or net is 
clo.sely connected with it, we will handle 
them both together. Tr.m'imigraHou of the 
Soul means a rc-hirth of it .after (bnth. 
and a prc-cxislenco of it before t!i'>]we'ent 
life. Hero the question arive< : How ilo 
we come to know this to he the. caM'. ? 
Ocntlcmcn, it is known to you lint the 
Vedanta starts with the principle tint. 
Brahman alone is the tnn* nedity, and 
everything else is only due MrkV.j <c Xo- 
science. Tlie plur,ality of fiouV. i-^ tv'>t the 

iruerealitv. There i‘M«!)lv on*’ winch 

» • 

is eternal. Onr lr>;lie< with their iwjiar.- ar;' 
the ^ fleet-; of May.a. which 1-* only c- r- 
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'le -triic'k-'rs of tho boilv, is not the 
tr::cti-ja of the SonL It is the destme 
of :r.nie nn'l form only. So far 
nnder'tor.I. Xor.* comes the doctrine 
K-.rm-sn, *■» onli.diten us about the fe 
J.I -to of the Soul after deatliu Elnov 


the TJr >en?, ’a-o infer the future and 
P'-'-t TT'j l:nov\* that tlic VTorld is fulV 
Some suffer, nrhilc others 
happy. The Vedantist boldly gives an 


planation of this sstato of affairs in : 
v;orld. lie j-ays that the c.iusc of t 
inc'piality cannot pos-ibly or reasonal 
be ffiund in the caprice or injustice of i 
Creator. It is rather the result of actio 
performed in a previous life. By Karm; 
1=; nr-t moint the indi^'idual action onl. 
but it i' the combined action of tbe n-hb. 
human race, a? all actions of men arc alv.-a} 
dir-. etly or rernotedy related and connecte' 
ore ariother. Actions as causes, car 
not go for nothing. They must produc 
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effects, TJie.so actions arc eternal ns the 
ivorld is eternal. As the acli<Jns of a 
previous life have receive;! fruition in 
this life, so the actions of this life 
will lo-'id us to another, and so on. Tl)is 
satisfactorily explains ilic question «f 
heredity and the perpetuation of acqui- 
red liahits. It is for this reason that 
thoughtful men have so much admir(?<l 
this doctrine of ICarinan. Tlie Kannan is 
not to he confounded vith destiny or fate. 
It is rntlior the latv of euis itlon or e-iusa- 
!iiy. The last link hoin:; leyoTsd <'nr 
reach to know, since the werld-phenomc- 
non is witliont hecinninc or each as ’.<• 
shall see, like the tre- fr.»m th'- h*'- I aial 
(he seed from the tree, thi-= law iff ICar- 
n)an is aceordinely etcnial with eri -ition 
and so wi(!j Brahtnati it" If. 'i l-i' Kar- 


iVinn is divided thn'=* cV-, 
SaTn hit.a, or the r.i-'cnmulat'’' I 
?-a\dh.*i, or that which i* .'»h- i 


‘•S (1/ 
t>u‘ 


Vru- 
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nufl (3) the Krivamana, or the ac 
formed in this life. These thro: 
of actions arc linked to« other 

w 

r.nd eficcts. Thus it appears thai 
.actions are necessitated, as it m 
T\-e have no choice in our actions, 
the qiK'stion arises nherc lies tl 
for our freedom of Trill, and when' 
chance of salvation ? If our act! , 
dependant on our previous actions 
liavc no choice in the matter, and 
to he carried on in the stream oi 
for ever. The Vedantist proudly, 
to explain this intricate . question 
ably. He says that his philosophy 
ders Jiva, or the individual Soul, 
made up of two parts, (1) the Soul 
is Brahman, and (2) the body Tvith i 
rironment.s. As regards his hody” 
open to this necessity, and is oblij 
act under circumstances moulded 1; 
previous actions. But as regards hh; 
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■which is BfAhtnan, niid llicrcfon? know- 
ledge itiiolf, he is free. The nciions c-tn 
influence his body, hut Ihcy hnvo no efiect 
upon the Soul, •which is unchnngo.'ihle in 
its very nature. The veil of ignorance 
.about its own nature it ean east rtfT at atiy 
luomentjif it wills. Here then lies ihe 
freedom of will of an individual Soul. 
The Maya or ^Jvcscicncc is its own inalanu 
.and it ean throw it otT when*.ver it jil:"'-. 
This is by the way. IS^ow geutletneii, to 
our former position nhnut hirtli*- and re- 
births of tin? individual Soul. We havo 
seen that birth and rc-hirth vith the Ve- 


danta arc only chanc s in name .atid fomn 
Our jwovious actions, ns 
produce ctlect*-', since cnec^ imply e;T» rt», 
•and thev cannot hut i T<*ilne.‘ • i’Ve'.’- hv 
their very » s;!‘>;<’ne>'. Slndl.vily i ur j rc 
sent action,'' in\>t piodnci' *n* “*<, 

Yvhich nt\-< ■='arjlv a 

Kow ii*. tlje^o neti'>;jv r.ve c c.'.'> ' rf’.-' t- 
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in so tar ns i!icv nfTcet our body only and 

* a » 

ibe Soul, the ctcrnnlity of actions ini- 
piios the etcrnalit v of bodies of this indi- 
vidual Soul in the present, past, and 
future. In fact the theory of causation 
or Knrmnn and the IhcorA* of Metempsy- 
cho.sis i;o toj;ethcr. When this Soul, by 
virliie of its freedom of Avill, conics to 
realise it s ouni nature avhich is pure, nhso- 
liitc, chvaracterlcss, and blissful, tho 
actions ccaso to exist along with its body, 
as its indiyiduality is then at an end, and 
it lias no more to appear as Jiva or an in- 
diyidual Soul. 

Tho origin of this doctrine is to ho 
found in all the Vedas. The Bigveda says 
W- 5 ^: irr'tifxr? ^ ^ 
&c., (May the Lord giyo us in our 
future birth our organs, our vitality, and 
our articles of enjoyments). So also in the 
Yajurveda and the Atharyaveda, wo find 
many hvmns referrinij to this idea of tho 

ft » O 
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Transmigration of Souls. In spito of nil 
this, I may add, that many candcss road- 
ci'K have openly aninmnc^'t! that this idea 
of Tran‘«niigration is absent in the Veda*;, 
.and that it tva*' only a lator oraft in t!ir> 
Vedanta Philosophy. In tho S.alapatha 
Brahmati, Bhrign, the son of Vnrnna, is 

informed of this idea hv certain man- 

« 

eaters who where revcMiLing Ihenuclve ' 
for wronr»s received in tlieir previous Jifi'. 

This doctrine was freelv handled hv t lie 

• * 

Buildhists, and was known to the tlreelrs, 
U> thtiKcypt Ians, and to inOrl of the oth'T 
ancient nations of the w-irM. It < jtee-.d 
ei'M'ci we vhall cf'ine to s''** pro- ntly. 

Kow we cone th<‘ 7?e'*/r<‘.r' CVeu- 
i'oKi. Ill tin- ji'irt of our h.'Ctur-', I ».}jan 
not d»d'»in you Ion:.'. Cro iti'Uj, i?i . j-. 
dju.-ay M"'!:'-!', r iJUiOt tltid a- jdae' i‘; 


V out *■ r J 
U -t i’l sh- Vt 


ehil:.'. 'ild- 
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}»{•; ^ininipr.tonco cannot act against this 
axiom. Jn otficr words, Etc cannot do that 
whioii is impossible. Brahman never 
creates. Creation only means the act of 
evointion. Pralcriti, the objccliricd Kes- 
cte.nce or i-^norance, a%ith its overt or ex- 
ternal nnd its coa'crt or internal 

action, develops in many forms, 
niul evolves in several way.s, according to 
pccnliar laws of its own. About the law.s 
an>! orilcr of development the Vedanta 
philosophy has very little to do, as any 
.^njtposition will he equally acceptable to 
it, |»r.')vidcd the main doctrine, /.<?., the 
doctrine of Brahman and Maya, or 
Iscscicnc'-!, remains unaffected. The second 
provision would, of course, naturally be 
the rcasnn<ahlcncs.s of the supposition. The 
Vcdantlst^ arc mainly guided by the rea- 
sonable iilca tlLat bodies have evolved in. 
succc-^iou according to the degree of their 
snl)tlcne.«s or gro.ssness. This main idea 
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pcrfedly ^rith fcu ntinc prniciplf',: 

nnd is C'»nform;ihlf; to common Ko^r, 
gentlemen, this crc iHon cunnot but bo 
clcrnnl. Tsw.'ira is eternnl, uud so IIi>t 
ndivity, ’ivbicb is I! is nntnrc, mvu t bo 
clcrnnl too. Owing toihi - otornrjl activity 
— Mnva or Nc'Ciencc — which i-. Hi*, cter- 
nol body, of n'lnuss aud forms 

only, receives force, ns it wens. n«d 
on developing itself. In the Upvtnshads, 
it is said tlint "He Iswarn) dr*-irrd : 
Jet me become ninny, Jet me into 

plur.'dity.” And Urns He j>roj* cted otJt of 
IliinMilf nil this world. 

Here thi! wi’-h l/» generat*' and bed; 
;i1)ont menus onlylln- nclivlly of IJ.^ih^n.'lu 
in the C'ljeioilv of Iswnrt or {•)<• C.ri'\\f>r. 
Thi- crcnllve thought of 1- ‘Aar . ju iulo' t*'! 
itself in names nud fi'rni'-. T)i- seshi and 


lnU;,ojn',>e nlsMri'ejeirnh!**. n* t 

esrpn'^'f * ^ e >ne-"j't, and n-e. 
pree } *. A tret' b- md thi- ■ ■r 
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but the jrencrnlidca or concept of all trecs.- 

So evcrv individual bodv is the realisation • 

* • 

of its idea, or concept. This realisation 
of Ujc idea, this Tnaiiifcstation of Iswara*s 
thoapht, is llis Mara, llis body or Ne* 
science developing in names and forms. - 
Tims speech, or efr^, is represented in 
many places of the TJpanisImds as th 
creative principle. So Iswara^s activity 
means His thinking, and His thinking 
implies realisation of His thought, and 
that ultimately comes as manifestation in 
diflcrcnt forms and names. Thus, His 
.activity being eternally present, the crea- 
tion, that is, the rannifestation of His 
thought in names and forms must necessa- 
rily be eternally present. "When he .sus- 
pends His activity for a time, or in other 
vord';, when He does not tliink about 
tho't; idei'-. this Xescienco, or the world 
vaui.'-hes, its developments disappear, and 
His tliouuiit rein liiis unrealised and 
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(It VT.? iv:>\ entity which was in the 
I CL'inr-inc. nor y>t-s ii non-entity ; no air 
v,-,- tV.cii. ami no shy above. Death was 
I,"'. nor immortaUty. There was no 
^’i^ririction of day or night Thai one 
j.rc'.ihed without alilation. self-detcr- 
r,iincd, other than and beyond it, there 
nongiit. Darkness there was, wrap- 
Vv'l ir, dr.rkr.css. All this was unditTev- 
i.ncc'l v.'aior, r/c., the principle of unreal- 
ity. Ti;r.t one that was void, as it were 
«.■ ivcro'fi with nothingness, developed itsoll 
iiV tin- isOn'cT of self torture, i, c., cocr 
'Aj j to a previhiun of the wor](' 

‘J '< i- to he.) And fnrllicr. 

fj c< TintTcf*^. Vfl; 

I 

c-aci Clift Ii 

'.l)=-irc fnii rose in it, the primal 
no: in : d liis sages seeking with the intcl- 
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rnTolope of the liody, 

Those bodies mid vestures arc 
Tfiy t.fte’i spoken of hi the Ycdantic lan- 
■M.-Liro. Instead of troinir into details, I 

r* 

rviv inhrin von. that ihc.se hodic.s and 

• « 

>;nrcs ivii} not mislead us, if ivo only 
nndiTst.'nsd tlieni to menu a. s folloiv.s : — 
1, Tiu‘v arc not like layers of the e.arth, 
nrran.u'(‘d <'ue upon tlie other, hut are 
ndxrd njj tom-thcr. In the case of the in- 
.ar.innio ivorM, (h(3 bodies express the 
three si'mcs of <lGvcIopuient, and in the 
ee->ti of an iudividnal living: heini'-, thov 
eX])n;^s tlu' three .sides of his nature, 
conesji'indinu: 1(» tlio^e of the inanimate 
ucij id. Aecordi»m^ to t.lic Vedanta, the dis- 
tii’.elion hetivecn organic and inorganic 
forms is only phenomenal and therefore 
irn.'teinary, and all beings arc onh* dove* 
jopnicnts from tlie .same manifeslation.s, 
v.'iticb .ar*' c-allcd bodies and enveloj)e.s. 
Tlie vt:iil\ives are only oiir diirerent 
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scienc:?. Jt i? owing to the j'nesencc ot‘ this 
part, the Soul which is tljo 
sorirc'j oC nil activity, Hint the body enn 
net. So the Soul of a man is not a luero 
word, hut is really the most important 
part — the centre of all energy of onr in- 
dividual existence. Thus we see that the 
Son], or Aimn, as indhidualised in man, 
is only Brahman, the constant factor 
everywhere present, the highest devc- 
lopnvont of Koscicncc, or objectified 
ienorance. In order to understand fullv 
the dilfcront positions of the Soul as 
Hrahinan, Lswara and the Jiva, &c. I 
projioso giving you a brief analysis of the 
(Uftcront grades of develoxmiciit. 

Starting from Brahman, wo can say 
that this absolute reality is pure thought. 
IVhcji it thinks about itself it is only 
thought, as light self-illuminating. Un- 
acc'juntably this is eternally connected 
with the principle of 3taya, or Nescience, 
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t.'r<M<ivc principle. Why i! h >>'* e 
?t'» ho'ly i:rjo*A> nr r,'in hr/e.r. Ti?'- 
rpw'Aiion of ciii'-‘»H?y ireiv- only ri<^ fnr n-- 
Ko^oionc*.*, Jin'l not Ijf'vontl {*, r .o,'.. 

.'vlity i‘v atj ontonnii* of N*o'.c!'‘no'*. Jo 

riNi; ih*: of 'Ce--.";ci)c;!-, *v.inM !»*' 

an rpic^ljon nltoin-lbcr. N ov 

%v}n'n 5hi‘'pnr<; thoU'.'ht i*- cojirn 
N‘« ‘ ('ii'MC'. iJ i>. cv»llr;l hy tho "ivorn; '■< 
l'.irar.v, Ih" iinivorvil \rriiT\ Jin 

Ihoo'.'ht'/ '.f i!u< I'.H'nr-i an* nio]tip!!.*'| :n;'l 
iiV,ni{* '.to ] in v;\riou» ‘-hv])'"- asri ••vori-. 
point: }-(S/ <'V<‘ryv, !t<:rf !t!i 1h«-:n, * ‘i;-» 
Pr.ihiioinn*-’iV.vr-»)'’Pr’' o'’' ns;,ny ‘Ij ii' ■. 

a- i’ni?ii>’*o } in ri jar ,.]>]••’ -.r- -o a 

linil?''! ••'i ,f* ', ano i;-. r.; inv • "oh r,!- ■■• 
5!) .liv tiin -r.'n? ’]'••• h- )?K. 
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(lUrnnyagftrbhn). the ^'5nj (Tni- 
tljc <'V*ni5lnvnnar<i), or 

• Virat . and the f^3?i (Vislixrah Ihit. 
'■ ? dinv’.n is the same and not many, 
>;arting from the individual Soul, I 
that I knotv that I exist separately 
frnjn the external v>-orId. or, in the langu- 
j'.ue of Descartes. "I flunk, therefore I 
'-r.ist. 'i'his plienonicnal uandd is -vvitli me 
*u)ly an idtial rcpr«;.scnfatlon, u‘hieh being 
eiiminated, I remain I, and am one with 
ihe true princijde of cxistcnco, i.c., Ilrah- 
man. 'fhe active tlioughts of Isu'ava, the 
■’rajiia, tfcc., arc only tlio objectitiod 
eauses of the external vorld, and they 
vanish wilb the evanescence of the idea 
nf the external -world, I think of Dcuares- 
fur instance. Along with this thought 
c naes in the idea of its people. If I cease 
to think of the citv, the idea of its 
people will .also cease to bo present with 
.me. In the same wav thcthiiikiuuractivitv 
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bicrM’Si ^nul. It is rising above the uorld 
and it> phenomenal surroundings, it is 
the c.asting ofT of onr Scscicnco, vrhich is 
the <^rigin oC all evils. Thus Moksha, or 
sahotion. is the ronlis.ation of the truth 
tli-’t “I am I'lrahman/’ Our Soul there Coro 

jr% 

'’re.hiunn, is ever pure, and its natiu’C 
is n*,*ver affected by Nescience, and thus 
Maksiia in regard to (he Soul itself is 
meaningle.ss. In the Soul itself there can 
he no bondage and release therefore is 
meaningless. I’nt, owing to its contact 
with N’cscicnce, it only forgets itself and 
considers it difTerent from itself. Mokslin 
is therefore the revival of the lostmcmory, 
that is, it. is thn correction of the mis- 
takcT. notion of individuality. As such it 
i*. not a positive gain hut is only a restora- 
tion of its own nature, which was oiilv 
fictitiously altered. Sankara says that 
?dok.sha is not a thing to be obtained, 
nor i condition to he produced, bttt it is 



Tiir. VHDASTA nni.Oi-oriiY 


» 

#•» 


flu* rcsturrifioii of fltc; very n.ntur*' r»( 
’Uunrjs, xvliich iic«u>r\nco provonfs froir. 
cnLrnissnir. TluMlr'ct ruction of i>^nor;inc‘; 
f- xvhrit nil t-tncliinir. oil Ifrvnitn;'!, nrul nil- 
plnl«>'-!>]>hy, !in>’ to ncC'«npU‘lu in tlu; 
{TjTrrTPir^j. nock'jtnvcl illo'-tmt ion. one 
^n^■inn n j»,ove1 '-n'Hprni'l-'*'! on hi*' tuc’’*;' 
forfeits il. nnd I'.ioUf for it her.* ntul tlu rr^ 
lint revts in pev!>; wlnni h<‘ i^ in( *rtn't 
f‘t fill' iVlCt tllnt it. IVa*- neV'T lovl, y > tlji' 
iiini*. i'itinl '■'ool. linvin': I’-rnhni'tn not bin 
iii<- <‘Jiiy lo'v.'-. t-iirlif of it hot, on 
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•c/'cc ill contrndisiiucHon to the other 
Vind of knoivlcdge, -which is called 
'r';;T,-TidTn, f. a low hind of know- 
I’Ni-.,'. To understand this one-ness of 
let me draw your attention to 
'A'iial MC do in onr every day life in 
ideutifyinp two things. Practically we 
jdeiitiiy two things liy lcn,ving out 
1 he nncs.^ential parts of them. 
Thahman invisible and Brahman visible, 
i\, the individual Souls, arc one 
Mid the same, because invisibility 
•w.d vi.'-ihility, bc-ing only modifieations 
' i' ^Vseience, arc unessential parts of the 
!wo r.ri>;‘c.''irji)s. This figure of speech in 
Sr.n,-kr!t is called I sliould 

remind you here, gentlemen, that tliis 
uori-duality of the Soul and Brahm.an 
is not in accordance wiili Bamanii, lab’s 
■'Vsicm. But it cannot he called, rca- 
'ionably, .Sank.ara’s innovation, cas 1 have 
'•aid before that Sankara very probably 
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Vcuraitislic coloiiring in it. So natu- 
r.-lly t s)c idea comes to us that il' we stop 
{liinliiug in that way, nothing will appear 
:o us i;oad or had. If wo can realise our 
lira liinic nature, no evils, no miseries, 
Tiiul no trembles, will approach us. 

/. c., knowing Brahman 
makes one Brahman. Know that yon arc 
Bredunan and you become lirahmaii. 
ITlien you reach this true knowledge, 
no -acts will aAnct you, no sin.s will 
lonch vou, no tneritorious dccd.s will 
-ievatc you, and you shiill he one 
wi!h the highest bliss, the eternal 
y-eaco. the pure thought, and the fontal 
essence. Kow the q^ucstion comes 
Avliether salvation is possible before 
death, or after death ? As you know 
geiilienien, that freedom of the will 
inq.'lies freedom of action as regards 
lu'.owlcilge ; if v/e choose, we may 
;tiive after true- knowledge and can 
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fill ciToct of his previous o 
rvr?i -ifrr»r ]ii>' ncfiuisition of the right 
Kt.- va- Igo, init it will cense with thi? 
etifl “f tiicso criuses. The actions of the 
life of i he enlightened Veilantist 
'.viii no iciigor .T.rfcct him, and will not 
prol.ii'iu' his journey In Hk* world of pho- 
n.onien-'-. ITis world will ho tin* world of 
timth. Uis actions of his present life 

will iHi rc'hu: .'d to ashes ’iTTnTfJrT: 

He will leave nothin:'' 
hcliind Inn. ids name and form and his 
individn.'ilitv. "Wlien he sees Braliniau as 
the hiirhesl and the lowest evorywlicro, 
ail trnot'i of his heart and all sorrows aro 
Njilit, all (i(,uhts vanish and Ids works 
hremne iJ\ 

7i537i^T: i 

The man acquiring this knowledge is 
called i. c., released alive. Hi.s 
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r.clions -will l)o the <vnmft ns of tliosn ^vlK» 
nro ifrnornnt, bo aviII be cqnnlly 
by tbo j'fimc InivK of iir.turc, ns liis ipio- 
mnt iu'i”!ibrtur. tluit is to sny, bo will j:o 
on riolinr: n*- ft 7‘nti«»nril bointr ,*•'» Ion 
lio v.il| Hvf, Bnt be biUAvs tbnl ;tli ins 
tv»>rf nyi' ninvivi! fit; tin's wliftlo v>'url(l 5*-. 

rsnd lbor*‘ff'r»‘ tliov <lo not ntlbero to him, 
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1M<J‘ ]iro']ms' fof him ;t m'W lift* rift'T bi'^ 
flo-'ith. Snob enliaijten'-'i Votlrniti^i'i nr»’ 
Iho' (b '-t-ribctl : — 
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sTctirnfoitTAi iinTrTr%*7Tt?:^t 

' .A J 
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c 

(Tho ]nu*o-hi.‘avteu ascetics are the hap- 
T>ie>t of miin, since they liavc crossed the 
river of ambition, of ^vllich tiro •water is 
ot;r desire, the fuvions waves arc our 
nuNiotios, the dangerous aqueous animals 
:,Vi' our dilVercTit passions, the water- 
?'<»v.-]s are our doubts, tho treo on its 
brmlc''. liable to be swept away by tins 
current, is osir strength oi' mind, the 
dangerous v,-iiirlpools arc our errors and 
ignorance, and tlic stco)) banks arc onr 
oppressive thoughts. 

Toll mo friend, 'wliom need an enlight- 
ened ascetic fear, when, as his relatives, 
he has his patience for his father, his 
toleration for his mother, his peace for 
bis laithful wife, his truthfulnes.- 
tor bis sun, his charity for bis sister, 
and Ins control over liis mind for his 
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lir'tthcr. ii»‘ lir-*' Iho 'jTiMt?.-’ 

for hi*. 1v'(K tho ilifTcr^nt <piori*'.r- f<»r Jo* 
f'.lollip'v riTitl his uno'Ylfj^dcin-'-th*’ clinir 
for iii'- ftx.ul r) 

Th*.' sirtif in s-vlv.**lioT\ i*- likf ’>ti * vrr. 
K'-fiuL: -onno riiui lirorknih'' •- in 

•which ‘■t.'il** l!n<n* is ijo evil. V.o if>v, :\'r\ 
of tin; v.'ufl'l. Til'.' sl'itc of r.'v.r s -nn i 
i.h.'!;p <i ill OS's lron\‘li'' fji’ s'k'iV.-*'vt«>:n 

in its hoiin: tcuip 'rory. :tOu in il'- 

1 with ctrl'iin S'in''hTir.t'-. •■?• 
inin-rriit iv.oiin'itionf, {•'» ^h*- prr- 

*-fnc ! ol wliit'h the oA'i'-rnoi wori'i 

iMinio- ;<• our C'!.^nis;»Ti{;<' ntni '.V" *,!i' 
jiC'On ni'j'h' t'l *-uth;r. m 

-'.TiV; o< -sis .'ition, tie- hjs"fu5 ‘t.'.t’ c ■: - 
tltoi'". 1 •; %v«' h=*in ; if'.' 

A. or tr\iv o'.t M", :s**(«rf o( 

— tlu' J'f'StiTtst?'?' 5. *■.- til-' tr-'t'n *i;.- 
tj)- j'*v. 

V»h' '• nn n.MO %],:• • 

5!i‘0;. To-’ f •,“5 ihn-.hrr.'.n 
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recalls to i:ro^v. Hence \rhat , grows or, 
ncvelopcs in the form of the tmiverse is 
Brnhmnn. But this idea is connected- 
with Ihol of Brahman’s being associated 
with ^fnya or Nescience, and owing : to 
wliich Brahman phenomenally only, and 
not roallVj becomes the material cause of 
the world. 

Now tbc proof of the existence of this 
liigbcst God i. c,, Brahman, according, to, 
tins pbilosopliy, is revelation or Sruti. But 
ns it has already been said, it is not sole- 
ly puitlod by it. Bcason also x>orfcctly 
vindicates tbc truth' of tliis revelation* 
This revealed doctrine follows at once 
from indirect or ncgalivo masoning. Ppr, 
,'iVcdantist would say, if not Brahman, 
wh.it else would account for this seom-r. 
ing world ? What would ,be its origin 
“What would be its material or efficient 
c-uisc ? The cfrcct being given, wliat 
5,uould be its appropriate cause ?. , 
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I'irpl.ly, rc^irti to t lit*. • 

1)0 point of viciiv. If it I)o‘ p>s>it)lo, I '* 
nntt'T lic OiCrn'il, ov<)lvnnu in tli*' fovra 
of tlio nniv<Tfe. So nothijn^ lits 
it., nH'l t1i';ro i" n<» ^oU. Al' tlo’ 

inflividn'il h-Uc"', :ilon" v/it’i -Ijoir •V",;' 
iiitivti or int>,:l]oo{uril ;*ro i'ol 

jl'-Vfiojnnunts of (hi*- unint'.'lli^a'oni u-r-".' 
\ ‘v. Uio prinionlinl f.nh^t iiice. Ac'o:.15n.; 
lo tin* Smvkhyn sYj-tcjn. it n'on'fl h-? Tf. 
Icn’i with 1 !h) lijroo quuHti'.''' of 
\va -nctivitv '■ 

nTt*. i-; — 'I'llh’f *■). v.hioh m-* Ih'' 

rlro-ifo-h’-tio- t>ftho N*'-. 

P. rl*.-;- ' ;;)•••)('■; Jlji' Vi-l ijjllr Tt'fu’.'.li ;:* 

«*f ihl*. jln'jrv. I'-'. jj)(' ’-oni i t* 
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jt' "'r l)*'uv vit V*- 
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nnd pcrvovting’’. Ho goes on, 
•'Hoavy lies on onr heai't, the bnrdcn oC a 
'v<,rld in which for God, freedom, and 
immortality, there is no place. The cm- 
inricr.l scictices, dealing with matters of 
fact, f.vorlook one n Inch of all facts is 
the iirst and most certain.’’ It is, there- 
fore Professor Benssen thinks, lost labour 
to endc'ivonr to refute materialism. 

gentlemen, let ns see what A’edanta 
lias to .‘j'vy on this point. In Savirika Sut- 
ras tlu; refutation is giren thus : — 

I. — The Sutra means 

that materialism cannot hold, firstly ho- 
eause it. is ag.ainst revekaiion, and second- 
ly heeanse it is against reason. This pri- 
mordial nnintelligent matter cannot 

V-* 

]>rodncc the world which is differont in 
eharacterislic qualities from that original 
matter. The fiindamonlal "round of 

n 

reasoning is that tlic oiYect must 
potentially exist in the cause hoforc 
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(•? ) Tho Suira means that the 

purely non-intcUi"cnt matter cannot he, 
til*.* ean<e of activity in producini? the 
v'orld. The motive power of intolli«:cuco 
hi inc;>ntrovchtil)1c, that is, motion can he 
reconciled with the docirinq of an intclli- 
first causi), and not with a dull lioir 
intelHqcnf one. 

(r>; The Sutra ^=^^qT{WSCtjgT«rRTct means 
that dull matter cannot ho the cause, on 
account of the nhsciicc of any purpose on 
its part to bring about the creation, 
whereas it is conceivable in tho case of an 
intelligent first cause. 

Thus the V(3dauta concludes that matc- 
rblisirt is un absurd theory, which is not 
coinjicteut to explain, and account for, 
the world phenomenon. 

IT, — The Atomic view of the world is 
rffuted in almost the same fashion as ah- 
iulute materialism. 

III.— Thirdly comes the Buddhistic 
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whidi rno-in*; ll»r<t tl?#; u'orM cuno <>«» of 
u vDjfi. nr rmt (jf nothin'^.- Tn (»*hcr ^vor.^'^ 

t'Htitv o.fjj'tnaliV' from non-CMfifv. A Vo* 
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(viH’ i' ,'j}| nollJlir'i mo hi ri-ituro t!r‘ ^u}<\ 

Hunt*.' thf^' t}o <>rv h utt'-rlv wnro o. m iltl'*. 
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Tlfinp. Xo one, snys •' Vj’slinumitra, loolcs 
Hko ihf.' son of « cbildless jiiofclicr.” If wo 
r-.rt' fo nccepl the trutli as it is given to 
tis i:i our experience, we must affirm that 
:lje thing perceived is prcsentcfl external- 
ly. rind not only that it is ])reseutc(l ///to 
nn oxiernal thing. In other words the 
Vod.'int.'i will not allow a perfect idoalistn. 
In so doing it is not to he considered as 
inconsistent with itself, as wo know that 
the exl(?rnal things with the Vedanta are 
a.'i real as the minds that perceive tliem. 
I ndividnal Souls, and their environments, 
are true for the many, they have a prac- 
tical e.xisicncc, and they arc real from 
the j)ractical point of view. They are 
tiisly unreal from the transcoJidcntal or 
ine1a])hy.sical point of view. 

V — I'ifthly we come to the Doctrine o 
Dualism /. c,, of the existence of matter 
and s])irit, which is equally unreasonable 
a Vedantist. In other words, the idea 
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Hint God, thu liigliest Spirit^ created 
matter o\)it of nothing, is ahsiird with a 
Vcdnntisl, since the idea goes against liis 
axiomatic principle that something can- 
not come out of nothing ; and this trutli 
( Jod even with Ilis omnipotence, cannot 
set at. nought . 

TItns a Vedantist prondlv annnunctis 
tint Ids doctrine is perfect iy accept al)lc 
Ui all ])eo])le, ns it is an out-eom<i of solid 
rc'ivnnini:. To an Indian ITindn. it is 
both revelation and the soundest pliilo- 
sojdiy. 

Tho'., gentUMnen, avo arc now in a posi- 
tinji tti nTid<Tstand Brahman as the mate* 
rial and eflicient cause of the universe in 


form. Lrt us ntuv je irn sojim- 
Ihinj; ;d):tut the nature tins highest 
S'iui. This Brahmaii, the impi'rsonal 

‘'- if. tip* 'ihs'jpit" 'rruth, tlie onlv He-ilitv 

» • 


ujtlprat a 




ind ahsr.tnte rpditv 
tin* llietter Br.ihtnajs. 


hy its 
This 
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Brahman, this principle of rCvility 
Yielded ns associated nrith the co- 
principle of mirCvalitj, ?. e., Maya 
f'T t!m creative principle, is called Lower 
.Brahman, or Iswaiaa. This Brahman 
a”ain. when connected with further deve- 
ioimicn'.*; of Maya, is looked upon a.s nn 
irnlividnnl. To understand this idea more 
tiv.-rou«hly let iLS ima;^ine an algclnnical 

''vrics such as &c aO 

intUfitinn. Here wc see that each of the 
s\jcce'.;ding terras in the scries varies ac- 
cording to its inflex or power. On ac- 
e )ffnt of the difference of the index only, 
the terms lif the series appear different 
ri'f>ni one another : but wc see that tluj 
It.'ise .r remains all along constant. Now 
if wo suppose the indices, viz., 1, 2, 3, &c. 
t*> vani.*;}!, wc .‘^ee that nil tlic terms be- 
come one and the same, since .r*', will 
.always bo the same as unity. If we 
apply the signs to illustrate the Vedanta 


I 
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tloctriiu!, ^V‘.; tAke Uur. power or indey io 
boMnyn, vnryin” nt endi -‘sf.e]) of if/; dcvc- 
lopninnf , niid Iho coiif,fn«f, .r to 1>.,‘ Br/fh- 
mno, ripperirin" in diCTorenf Soniv. When 
fills MriVa. like the index. v:\ni‘*1ios, (i. 

lilt; index, i.s nidnood *>> ;:cro ) ii»e 
individii.’!] liein:,', like of the frm* 

in the ‘-erles. Itecoines jirahni-m. wiiieh 
lik'e Ihe tir>f term ••f »lii‘ I'l’rle-. is r> j»r-'- 
si'iifod hy unity. Tie.* di(Tt;Vi‘nt femis r*** 
pres'.-nf Br.ilim'iiu Isw.uvi. 'rsviji'-'n ned 
rrnjirt. d:c.. to cndlev-i indiviilnrih-, 

L''! n*; nf'W‘|j-uk ;v h".v v.-»r.h- 
the inlnr>- < m' tiji' lli-.:l!« : iirv.htu ei, T * 


llVik<' 
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-irhi'iv v.'nrdv are )>afilc(l, and whore mindp 
fail. Wi' caniiol know it, wo cannot 
':rr.>n it. ’Whom, therefore, shall we in- 
struct about it ? It is beyond the known 
ruvl beyond the unknown.) 

fTTH li 

wTq cp?fn I 

^ ^ Uf^ ^ n 

7i ^(Ttfe 5j5T ^r7T5*:?mtfT I 

A K» ^ 

TT^ ^ fkf^ ^ I) 

art in^^i ^ ^ i 

^ 5Rf^tTR^ II 

(Which, /. c., Brahman, the mind cannot 
knov,', Init by wiu'ch the mind is known ; 
winch the eyes cannot see but by wiu'ch 
the eyes are .seen ; which, the cars cannot 
Jioar but by wliicb the cars are heard ; 
wbicii the vital airs cannot breathe, hut 
bv which thev arc breathed : von arc to 
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’Tci •>!».! •-'3 

fqr^fiT^ i! 

(Tlic s\in tines not sbine there, nor the 
jiioon nnd the stars, liOr 'these lightuings 
nnfl mncli less, the fir«3. - When he shines, 
everrihing shines, rrftcr him. By liis liglit 
ell this is lighted. That immortal Brah- 
man is before, that Brahman is hchiml, 
that Brahman is right and left. It ii.as 
gone forth 1)olow and a!)ovc Braluhah 
alone is ah this : u is the host). 

This Brahman is the uncaused cause of 
nil. but in its real essence and piisUing ' 
the wnrld-fiction and its figments out or 
Tjow. it is neither cause nor not cause, nor 
both cause and not cause. It is other than 
I he kno^rn, and abbre the unknoum, /. -c., 
it is the same as tlid seif of the kiiOwing 
subject It is this pure light which' ac- 
Uiates the inner sense by. irradiation, and 
this pure light or . self transcends all 
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(Tiiougli tlie ways of devotional life of 
moti, talcing to various systems of wor- 
ship, arc ever so different, tliousjli some 
wavs are straight-forward and others 
round-about according to their different- 
t^stes, following cither the ‘Vcdic doctrine 
or ihe Sanlchya method, or the Yoga 
system, or the Shalva School, or the Vai- 
shiiava faith ; yet Thou art, 0 Lord ! the 
only rcpting-phico of all, as the ocean is 
the ultimate destination of all the running 
waters on tlic surface of the globe.) Thus 
(lie second concept of Brahman is tliat 
<>f the Saguna or q^ialified Brahman — a 
]>ersonal being, eternally associated witli 
ilie world-fiction, or the creative principle, 
>. c.. Maya nr Nescience. In this view he 
becomes the Creator, the Omnipotent, 
tile Omniscient, tlic Omnipresent, &c. 
Ciif.racterlcss absolute Brabman cannot 
produce tlioworld, liccanseit is character- 
less, as the sun reflected in the water can- 
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v> liich must be accounted for. Thus the 
concept 01 Isirava is equally valid as that 
of ouF oum iiidividiiality. Thus the 
Saguna, or qualified Brahman, is the ab- 
solute or ICir^una Brahman Tvhen looked 
upnn a'; associated with Maya, or Avorld- 
fiction. That Brahman is eternally con- 
ncclccl vrilh the 'svorld-fiction U’c cannot 
gainsay, ^vhen v'c Icnov that wc cannot 
conceive a total destruction, — a perfect 
nnnilulation of matter. Thus the u'orld 
must exist phcuomcnally for all time, 
only cliangiiig in shape, because what wo 
Ciinnot conceive cannot he possible. Tlins^ 
being associated with Maya, comes Iswara, 
the world-projecting Deity, the lower 
Brahman, who is only phenomenal to the 
onJightened Yedantist. But to the unen- 
liglUcncd ho is relatively real. Thus lie is 
the first manifestation proceeding from 
the absolute Brahman associated with 
/ Maya. He is the sum of all individual 



■JJir. Vf-DAVTA r>* 

ill fh^• r*i ilrcnmlc' '' 

]ji'. Ir-ily, tb'i |!nnci|>1'‘ »'tniTn i- 

liji' f'f <‘f livin'' 1 ‘ itvr i*! 

« ♦.« •f'* r 



1 

H. 

i‘ 


fstl'I *ll 


irrliv}.;*’,'. 

! S -nl 


IfV 

ITIV 

« 

r 

• • ' 

n ' 1 

;<''•! < f 

•.V 

'.*■>• r j ‘ < > : 



*Ir 

•’P'- 

■f 

t " 

r r,T<‘ X' 


ti 1' .'. * ! ) < ■' 

» 

• f r- ; 


nf, 


I'.l 

t?5.> tr 

- in 

i! 


I-., 

• 

ilii' 

)• 


i;< n*il 


h 

> i*' r‘i’! 

' ‘ 1 * V 

( >;r 

ni- 


t.,, 

« 4 ’ 


ft 

11* T ' ■ t ' ' 


Pu'fi «■: 

r 

» . 

'lijiiiii 

l-trrit.t 

; 

jut ' •!• 

■••sit' * 

r ‘.V 

'nr 

■1'. 

V ■ 

lid it. 

:! j'lMt 

,)< 

iini'-fiV . 

. * * * • . • 



:ih 

t » ♦ 

rw’ti 

' ’1. fjt.’ 

4 

i 1 


1 • 


»•«»* .. 1. 
fjf f. cry I- ;t, 'i'l.--' •.? 

v‘i-jl h>” >'f‘' ‘1 j’r.*. I*^v -ir', ;•■ *.• * '-I •' 

O »1 ui ’<■ , '1 i, .• 

• fv j- ■ j *1, . f.f i l;r» i!?."'. * r i ■ '.* ' 

t t '■< :* v '(*.4 'i' ■ ’ • 

f t’-" ?;;!• ! >. 1 ; !' I ■ 

*1 •»<! 1 ' 

Il;'* ^*f ■ I -; ♦:! •'■■ 1 : 5 *%**'', ' \ ■* . ' 

J 1 » ' X 


I *\r^ i 
1 ^. 

ft I - « f t 





104 


A LT-CrrRT. ox 


trutb. the nbsoluto Brahman, at the 
^'n!i of the "worW, and issues lortliwith the 
nr“rlfl from eternity. In this form He is 
vorshipped as Iswara, Parusha, and many 
<:>rficr Tiaraes. He is i. c. the 

'vorld is horn out of him. it is absorbed 
in !iim. niul it breathes in him. Ho 
remains in the heart of men In this vi<nr 
!ii‘ is measured as tlic thumi), whicli is 
iiu‘, fanciful measure of the human heart. 
But. ;j;ent]cmen,u*o are not to understfinrl 
tlaat tliore are taro Brahmans, the one nu- 
eojj'lilioned and the other conditioned. 
Willi ns. indeed, ^vho arc concerned ^vith 
names and forms, —the product of Nes- 
cience.— there are two. But in reality the 
two ai’c one and the same. The one is 
conceivable and the other is iuconceivahlc, 
the one is phenomenal and the other is 
absolutely real 

A description of Purusha will not be 
^nit. of place here. Rigveda X. : 
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qij.'irtcrs, i.c., the greater portion of Him 
is ctornnlly prosoni in the luminous sky 
r., in space ilhiminatocl by His light.) 

EJtii' rJosiiM || 

tU’M I'-tni. 

TR: « 

^q* nfH^T !t 

^ cpga^T a: I 

^Sgqy?rf^ \lkT 

^TPcTcT^ ci^.lTr^ II 

^Thc Spirit that is awake in those who arc 
asleep, fashioning one enjoyment after 
anotlaer. Tliis is the pure Self, this is 
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utlcrl.T aprithetic and indifferent as re- 
irards the miseries and sufferings of 
others, n-ho arc considered as only illu- 
sions, and because it enjoins a man to 
concern himself witli his own Moksha, or 
salvation, without minding the world at 
irirr^o, which with him is only a myth. 

(2) That the Ycdanta makes a man 
[)erfectly irresponsible for liis actions, for 
the senses find their objects and act with 
them, whereas the Ego, the Self, which is 
pure i)]iss, is never affected in any way by 
tliosc actions. The idea of duty towards 

I 

others is utterly absent in the Yedanta. 

(o) Th.at the Yedanta is deficient, bc- 
cause it cannot supply a solid foundation 
of intjrality. 

( J.) That the system of the Vedanta has 
no object for worship, or indeed anything 
to elicit and sustain religious life. So it 
was compelled to crave the help of poly- 
;theisni. 
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clearly seen while speaking about 
Nescience. 

Before giTing a Vedantic reply to al 
Ihc.'jc charge.s, I ought to state that most 
of the learned thinkers of the age are 
of opinion that morality is not to he 
founded upon religion, hut .should «ahvay.s 
have au independent basis of its own. 

To troec all the above charges in a body, 
the .rdist n'on'd quote the important 
cion the Mahavakya, as 

il i.5 c.d'.ud. It will he seen that this short 
expiiissimi is the fountain of morality, 
rho .- jnree of universal love, and the very 
ocean of al'. Our noble feelings aud religi- 
ous seTilimcnts. The highest idea of 
morality as regards • other pcopio is cx- 
jjrC'Sed in tlie well-known sentence, “Love 
thv neighbour as thyself.” But the Ve- 
danta goes further and says, “your 
neighbour i.s yourself, and you arc to love 
fnim, not because he is your neighbour, 
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injure his neighbour. Sruti says 

** uo one should injure 
r.ny living being. Is not this simple 
expression more pregnant with ideas ot 
^inivor.sal love, than tho commandment 
Tliou .shalt not kill ” ? It is said that 
a citePTi^, r. c., an cnliglitencd Vedantist, 
is not bound to foilour any law of mora- 
lity, as the world with him is only an 
illusion. Tliis remark is tho shallowest 
of all. Gentlemen, tlie man who had 
to practise seK*vlenial, self-restraint, 
concentratiuu of tho mind, hard.slupE 
necessary to study, collcctcduess and 
faitli, solely for the purpose of being 
iniiiatcci into the mystery of thi.s philo- 
sophical secret, — the man, who after 
coui'tatit abstractions of the mind, re- 
alises the high principle that the world 
and it-i pleasures arc worth nothing, 
rind th.at his Soul is one and tho same 
JvritU the iiighcst Self, — the man ivdio 
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liisi loi^^-acquircd habits of morality 
v;hich Upa'c become natural to him. 
j\ more reasonable reply cannot be 
imjiumctl. A A’’edantist, before he is 
vnli^lhojied. sees the world as every 
<ithci- man does, and the world to him is 
as mneix a reality as himself. In this 
state, his feelings arc the same as those 
of any other man. He has his duties to 
perform, he has his Iswara to worship, 
he has his faculties operating for various 
(‘uds, and lastly he has freedom to ac- 
{juire the true knowledge, i.e., the know- 
ledge of Brahman. After he is cnlight- 
o}',ed, he considers the world as pheno- 
iiunud, and sees the truth behind this 
phenomenal and illusory xvorld, but at 
t he same time, while ho lives with his 
material body, ho lives like a sensible 
man with his acquired habits acting ujxon 
him as his second nature. Professor Max 
I'dnllcr has very aptly said, that wo find 
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I’iG 

jv> vcml idol-vrorsliip. Tliis is clearly 
]>rovcd hy the iinholy nature of the idol 
itself licforo and after it is wors]upi)ed. 

Looked at from an utilitarian point of 
vieu*. the Vedanta teaches the highest 
and most perfect form of utilitarianism 
in the world. If utilitarianism means the 
greatest good to the greatest number, the 
Vctlaiila teaches the highest good to the 
whole nnmher. It teaches the universal 
good, the universal truth, the uuivcrsal 
love, and the universal joy. 

It is said that the Vedanta does not 
promise any hopes of future happiness to 
man. Gentlemen, here our critic is right 
so far. But it should be remembered 
that even licavenly bliss , not to speak of 
earthly liax>pincss, is condemned by the 
Vedanta, and rightly so, as being fleeting* 
and transitory, and therefore not worth 
enjoying. The Jicavcnly bliss, which, by 
the law of the transmigration of souls. 
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?>rax the great admirer of 

flic Todanta Philosophy, while speaking, 
ah out this syllable, tells ns that wha 
is said in the Upanishads about Om 
seems to him mere twaddle. But, 
regretting apparently this strange 
remark of his, ho exonerates himself by 
telling \is that Otn originally might hav 
some meaning. It might have been the 
contraction of a former “Avam”, meaning 
“tliat”, while “Ayara” in Sanskrit means 
“this”. In that meaning Om would stand 
for tai,i:iz.,*'ii” in the great saying ntef ^fb 
i Thou art it. In this way, he adds, Om 
ultimately might have been used in the 
sense of Amen in English. Gentlemen, in 
dealing with sucli a subject, onr European 
critic? labour under a great disadvant- 
age. They arc not accustomed to the In- 
dian methods of treating a subject, or 
viewing a tiling, i. e., 

•“Brahman should be worshipped, view- 
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